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Foreword
(by Eric J. Sharpe, Foundation Professor of Religious Studies,
School of Studies in Religion, University of Sydney)
December 28, 1989 was the day Australia's biggest earthquake in recent years struck Newcastle - at 10:28 am., to be precise. My diary tells me that I did not notice it, being immersed at that time in my first fascinating encounter with Caodaism.
I did not know what to expect when I went to Women's College on the campus of the University of Sydney on that Thursday morning. I was, though, enchanted by the white robes, impressed by the intensity, bewildered by the language and charmed by the friendliness of theCaodaist community. At lunch, an elderly brother wrote this on a torn-off piece of yellow paper (I still have it in my diary); he called it RETURN TO EDEN:
EDEN is not so far
Rest and Recreation make peace
Instead to make world war
Communion is what we are in need
I hope that he reads it now, in my pages.
One of the privileges of being, so to speak, a Religious Studies professional is that of having the opportunity to make so many unexpected friends belonging to so many and diverse religions, cultures and nations. A couple of days before the 5th Caodaist Convention in Australia, in 1989 I had celebrated Christmas with Korean Christians. A week before I had been lecturing to a mainly Indian audience on Pandit Nehru. A couple of weeks later I was aboard a visiting Swedish navy ship (not that that has anything to do with religious studies) on the Harbour. In March my wife and I were celebrating a festival with Sydney's Zoroastrians...
And yet - for so many people in our troubled world, not least here in Australia.- what we call multi-culturalism is less an adventure that a threat. Perhaps the explanation is fairly simple: what is unfamiliar is always more or less frightening, and to most Australians, whatever politicians may believe and say about multi-culturalism, the multiple cultures that surround them (especially in the cities) are strange and potentially a little threatening. What we fear, we tend to keep away from. What has never been introduced to us we have no way of understanding.
The answer is not merely bigger and better and fiercer programmes of anti-racism. Anti-racism does not often improve understanding between peoples and religions and cultures: all it does is to condemn and punish racists when it can identify them. It considers itself to have succeeded when no windows are broken, when no offensive graffiti are scrawled on walls, and when no chargeable offences are committed. Certainly this is an improvement upon open conflict. But how much better it is to shift the emphasis from condemnation and punishment to mutual understanding--how much better, but how much more difficult and demanding!
I have long thought that the divine commandment most frequently broken is that which says, "Thou shalt not bear false witness against thy neighbour." We do it all the time. We spread rumours and gossip, even when we do not know whether what we are saying is true or false. Often we are prepared to believe the worst, even of those we call our friends. Concerning those we hardly know at all - not to mention those who we regard as our enemies - falsehood and fear often rule.
The only way out of this is the way of knowledge and understanding, of mutual respect and love for one another in all our great diversity. It will not do to lay down conditions ("We will respect you if you will play the game by our rules!"). Nor may we assume that the way will always be a smooth and trouble-free one. Merely to avoid open conflict is a poor substitute for the way of dialogue.
It is a very necessary step along the way toward dialogue that I am pleased to commend this publication, with very real satisfaction that the School of Studies in Religion of the University of Sydney has been permitted to share in its production.
Eric J. Sharpe
Foundation Professor of Religious Studies
School of Studies in Religion
University of Sydney
Introduction to the English Translation
(by Garry W. Trompf, Professor in the History of Ideas,
School of Studies in Religion, University of Sydney)
Outside the French-speaking world, unfortunately, Cao Dai's religious profile has generally been misrepresented. In American and Anglophone literature it has been viewed more as a special political force in recent Vietnamese history. We usually learn about the raising of a Caodaist Army in 1943 to help protect Vietnam against the Japanese invaders, and how certain Caodaist leaders - including Trần Quang Vinh as Minister of Vietnam's armed forces - were prominent during the declining years of French overlordship in Indo-china. After France's withdrawal from the region, it is often mentioned, Caodaists resisted the repressive policies of Ngo Dinh Diem, only to have their army disbanded (1955-6) and their Pope, His Holiness Pham Cong Tac, sent into exile. These facts are not without interest, as is their intense opposition to Communism even beyond the end of the Vietnam War (mid-1975), but the time has come for Cao Đai Religion to be properly understood as a religious faith.
Upon Vietnam's recent reunification the number of Caodaists approached four million strong, and though facing victimization and considerable dispersal their following has increased to almost a fifth of the population we have in Australia, where this present publication has been prepared. Most followers remain in southwestern and central Vietnam, always the strongest constituency for Caodaism, but there are now large communities in the United States, Canada, France, Germany and Australia, as well as in southeast Asian refugee camps. The beliefs and religious institutions of such a populous movement demand a much wider recognition than hitherto granted them.
Caodaism is fascinating for its interweaving of ethical and spiritual threads from a diversity of religions. In its quest for a religious unity it is reminiscent of attempts to synthesize different traditions in the ancient world (most obviously Manicheanism), but its apparent eclecticism is also comparable to such modern developments as Theosophy and the Bahai faith. Considering its Vietnamese origins, it is perhaps to be expected that the three great and 'saintly' sages Lao-tze, Confucius and the Buddha, are evoked in worship as the master teachers of virtue. These three reflect the divine Light, which is Cao Đai, the Supreme Master of the Universe. To this understanding of the three saints is added both Christ's religion of love and kindness and the expectations in ancient Vietnamese and Chinese tradition to 'honour the dead' and 'venerate the family'. Western-looking inclusions of note are the naming of high-ranking Caodaist dignitaries as Pope and Cardinals (and feminists should note the appointment of a female cardinal!); the notions of Cao Đai Religion as a secret tabernacle and as manifesting a feminine aspect that recall Jewish Cabbalism; and the description of Caodaism as a 'super-Theosophy' to bring harmony to all spiritual beliefs and philosophies.
The origins of the Caodaist tradition, actually, lie with practices which link East with West. The "first disciple", Ngo Van Chieu, first received knowledge of the name Cao Đai when evoking the great spirits (Cau-Tien) with Taoist mediums in 1919 and then seven years later in more Western-style seances (using the ouidja board, table rapping, and the automatic spirit-writing know in French as corbeille a bec). It was in during and after the Great War that spiritualism was very much in vogue in the West; so many senseless deaths in the trenches led thousands of Western Europeans to find solace in gatherings to contact those on 'the Other Side'. These were the decades in which Conan Doyle, creator of England's Sherlock Holmes mysteries, and the French savant Theodore Flournoy wrote their histories of spiritualism, and when the German novelist Thomas Mann brilliantly conjured up the mystery of the modern seance at the tuberculosis sanatorium he called Der Zauberberg ('The Magic Mountain'). How remarkable it was that Western and Eastern concerns with access to the departed and the spirit world ran together in Chieu's discoveries. A new religion was born which had roots in the almost universal, primal preoccupation with the spirits, yet which could claim the direct revelation of God (in fact the "Third Amnesty of God in the Orient"), the instituting of a new spiritual hierarchy (from Cao Đai's first Acting Pope, Le Van Trung), and the arrival at a true harmony of religions (which had been 'de-natured' by the later followers).
The translation which follows opens a window on the extraordinary qualities of this new force among the world's religions, and we welcome its publication with enthusiasm.
Garry W. Trompf
Professor in the History of Ideas
School of Studies in Religion
University of Sydney
Part One
POWERS OF THE CUU TRUNG DAI / 九重臺
I. - POWERS OF THE POPE (GIAO TONG / 教宗)
Divine text: The Pope is the Eldest of My children.
Commentary: The Pope represents God to watch over the preservation of His Religion in this world. Whatever his age, the Eldest acts as a guide for the children of God. The Spiritual Power has decided that this is so.
The Sacerdotal Council (Hội Thánh / 會聖 ) is divided into two Bodies: the CUU TRUNG DAI / 九重臺 and the Hiệp Thiên Đài / 協天臺 (Divine alliance entrusted with Legislative Power). But the Hộ Pháp / 護法himself, head of the Hiệp Thiên Đài / 協天臺, is considered in the temporal sphere as the younger brother of the Pope, although in the spiritual sphere he may be his equal.
Divine Text: He (the Pope) has the right to represent ME to guide My children in the Spiritual Way (Đạo / 道) and in the Temporal Way(Đời).
Commentary: The Pope has the same powers as God to teach Virtue to all His Disciples. He is concerned with each one of them, he guides each one and takes care to ensure that each one does not transgress the Divine Law (Thiên Điều / 天條). He obliges all disciples of God to make themselves conform strictly to the prescriptions of the New Code (Tân Luật / 新律). Thus any disciple, whatever his rank in the Episcopal Hierarchy, in the case of wrong behaviour, ought not to benefit from the leniency or mercy of the Pope. Protection of a guilty disciple makes him lose his blood in the Empyrean Realm (Thiên Vị /天位), provokes jealousy among the faithful, and lessens the good reputation of the Holy Doctrine.
The Pope must protect, uphold or console adepts who are crushed by the miseries of life, and dignitaries who as members of the Sacerdotal Council (Hội Thánh / 會聖) are overwhelmed by the weight of their abstinence. Since the Pope has full powers to replace God he must try to transform the life of suffering into an existence marked by happiness.
This is the Exalted Task of the Pope.
Divine text: He has control over bodies, but no control over souls.
Commentary: The reference to the body is a reference to the material part. The material part of men is their Temporal Way (Đời).
The reference to the soul is a reference to the spiritual part and the spiritual part is their Spiritual Way (Đạo / 道).
Earlier God has said: He has the right to guide in the Spiritual Way (Đạo / 道) and in the Temporal Way (Đời). Thus God has indicated clearly that it is a question of guiding His children in the way of Virtue, a way which God himself has outlined, and also in the temporal way which Virtue has produced. But there is no question of control over the totality of the spiritual and temporal parts. We must make clear the difference in meaning between the words Way and Part, and make every effort to understand and not confuse these two words.
Here are the Holy Words of God, when Hộ Pháp / 護法 asked him about the powers of the Pope :
Hộ Pháp / 護法's question: According to the Gospel of Christianity which the Master has decreed, the Pope has full powers over souls and bodies. Because of these extensive powers, Christianity has gained great material influence. Today, the Master reduces the powers of our Pope in relation to the psychic part, so that I am fearful that he may not have enough authority to preach the good news to men and convert them.
God's answer (given with a laugh): It was a mistake on My part. I was rigged out in a sensual body, which resulted in an Incarnate being having the same powers as I have over souls. He mounted My throne, took hold of the Supreme Powers and abused them to make men slaves of the sensual body. In addition, the precious powers which, for love of humanity, I had bestowed on you, formed a two-edged weapon, which encouraged you to create anarchy among yourselves.
I am not coming today to take these powers from you, but rather to destroy their deadly effect. The best way to deal with the evil is to separate these powers into two, so that there will be no dictator.
A person who controls the Temporal and the Divine simultaneously usually does not fail to take hold of legislative and executive powers. Once such powers are within the control of a single person, it is rare for humanity to escape from oppression.
If I granted the Pope (Giáo Tông / 教宗) full powers over bodies and souls (that is, over the Temporal and the Spiritual), what good would the Hiệp Thiên Đài / 協天臺 be? The CUU TRUNG DAI / 九重臺is the Temporal and the Hiệp Thiên Đài / 協天臺 is the Spiritual. Without the Spiritual, the Temporal has no right and without the Temporal, the Spiritual has no strength. Strength and right must unite to recreate the world. This is the good way for you so that you will unite, and help one another and ensure that My Divine Doctrine does not degenerate into Profane Teaching.
Divine text: He has the right to communicate spiritually with the Thirty-Six Heavens, the Three Thousand Worlds, the Sixty-Seven Planets, and the Ten Tribunals of Hell to beg for the sanctification of your souls.
Commentary: When God says : "beg for the sanctification"He means to indicate that the Pope only has the right to beg. It is the role of the Bát Quái Ðài / 八卦臺 (Council of the Gods) to bestow this sanctification or not.
How can the Pope communicate with the Thirty-Six Heavens, the Three Thousand Worlds, the Sixty-Seven Planets, and the Ten Tribunals of Hell?
He must go to the sanctuary of the Hiệp Thiên Đài / 協天臺 (Divine Alliance) to entreat the miraculous powers of Spiritism. There is a passage of the Holy Scriptures (Pháp Chánh Truyền / 法正傳) about theHiệp Thiên Đài / 協天臺 on this very point:
“Besides the Hiệp Thiên Đài / 協天臺 is the place where the Pope communicates with the Thirty-Six Heavens, the Three Thousand Worlds, the Sixty-Seven Planets, and the Ten Tribunals of Hell to beg for the sanctification of the souls of humankind.”
Thus from an esoteric point of view (Đạo / 道), the Pope has no power. Even his requests addressed to the Bát Quái Ðài / 八卦臺 (Council of the Gods) must go through the Hiệp Thiên Đài / 協天臺.
The Hiệp Thiên Đài / 協天臺 is then the intermediary between the Pope and the Higher Spirits : Thần / 神 (Genies); Thánh / 聖 (Saints); Tiên / 仙 (Immortals); Phật /佛 (Buddhas).
II. - ATTRIBUTIONS OF THE LEGISLATIVE CARDINALS OR CENSORS (CHUONG-PHAP)
Divine text: The Legislative Cardinals belong to the three branches : Taoist, Confucianist and Buddhist.
Commentary: There is only one Legislative Cardinal in each branch. The three branches differ from each other both interiorly and exteriorly. The doctrinal principles are not the same. The New Code (Tân Luật / 新律) is a syncretisation of them. For this reason God has added:
Divine text: Though the Laws and Principles of these Three Doctrines are different, I consider them as forming a single whole.
Commentary: Because He considers them as a single Doctrine, God reveals himself to humanity and makes humanity establish the New Code (Tân Luật / 新律). God adapts himself to humanity's state of spirit and soul. All are to be conformed to this Code so as to be able to carry out religious practice without infringing the Divine Laws, aiming at their individual sanctification and the communication of the good news to their neighbour.
In the past Divine Laws obliged men to raise their personal dignity to the level of the dignity of the Great Spirits (Thần / 神, Thánh / 聖, Tiên / 仙 , Phật /佛) to allow them to perfect their virtue and to achieve their individual sanctification.
Today the Great Spirits have reached down to the level of men so as to lead their souls back to the Divine Space and place them on the same level as God.
When we were forced to do this, it was all difficult. Now that we are free, it has all become easy. This is natural. More so because at this stage we have passed beyond the “Cycle of Progress” [(The first cycle of Manvantara is the Cycle of Creation (Tạo Hóa), that is, the Cycle of Innocence (Thánh Đức). The second cycle is Cycle of Progress (Tấn Hóa), or Cycle of Struggle and the Destruction. The third and the last cycle is the Cycle of Conservation (Bảo-Tồn), or the Cycle of Reproduction (Tái-Tạo) or Renovation (Qui-Cổ)] and we have reached to highest ranks. The old doctrines no longer have sufficient moral authority to uphold Faith. When men lose their faith in Religion, the tendency to self-destruct continues to exist. If this tendency continues, anarchy is inevitable.
If the Temporal must rely on the Spiritual simply to exist, there is a reciprocal need for the Spiritual to deal carefully with the Temporal so that it can last. Who knows whether the New Code which has been established according to the instructions of God who came with precisely that aim, has not been called upon to undergo at some future date modifications which would adapt it to the spiritual state of men who remain constantly open to evolution? The Temporal and the Spiritualmust unite to guide Humanity on the Way of Eternity.
Example: Someone has asked: “Why hasn't God used the former laws which were already established for the Three existing Religions? Why is He creating a New Code, and thus forcing men to abandon the Former for the New?
We replied:
“The answer is that God has taught us in a message: The Jade Court (Court of the Gods) has fought with the former laws and the Thunder Temple (Heavenly Sanctuary) has destroyed the old principles. The former laws therefore and the old principles no longer have any value. Religious people who mistakenly believe that they have to conform to the former laws and the old principles are clearly contradicted by the Divine Laws of Caodaism, for Caodaism replaces God to administer Religion.
This is the reason why the Supreme Master forbade the five branches of the Ngọc Sect (Confucianism) to use the former laws to continue the inculcation of blind enthusiasm into Humanity.
The observation of the former laws is a transgression of the Divine Laws and if we transgress the Divine Laws we cannot achieve individual salvation.”
(Read the remainder to gain a better understanding of the doctrinal point of view of God).
Divine text: Thus Unity becomes Trinity and Trinity is none other than Unity.
Commentary: Thus the New Code is the syncretisation of the Three Religions, and this makes the Unity become Trinity, and the three former codes of the Three Religions are blended into a single form, the New Code.
Divine text: The Legislative Cardinals have the right to examine the religious laws before their promulgation, whether they come from the Pope, or are proposed by the Cardinals (Đầu Sư /頭師).
Commentary: In the ranks of the CUU TRUNG DAI / 九重臺 (the Nine Degrees of the Episcopal Hierarchy), the Pope represents the Divine Spirits to watch over religious practice. The Pope has the right to make laws, a supreme right conferred on him by the Divine Spirits and by God. The Cardinals represent the mass of the faithful. They derive their great authority from this mass. The Pope and the Cardinals must always be in agreement so as to consolidate the work of the “Creation of the World”,which consists of unifying God and Men.
Ordinarily the Divine Mission is often beyond the reach of men and men of often hostile to the Divine Mission. Who knows whether one day the Pope may not enact laws which are beyond the capacity of human beings? whether the Cardinals may not propose laws which contradict the Divine Laws? This means a disagreement among them. Without the Legislative Cardinals who represent the Hiệp Thiên Đài / 協天臺 within the CUU TRUNG DAI / 九重臺, and who play a mediating role to reconcile them, Religion would lose its balance and its order would be marred. This would cause dissention and the creation of separate sects.
Thus the Legislative Cardinals have the right to verify laws before their promulgation. Laws which do not carry the three seals of the Legislative Cardinals and have not been approved by the Hiệp Thiên Đài / 協天臺must not be carried out by the faithful of God. (Good!) (This is an expression of approval by the Spiritual Pope Lý).
Divine text: If the two groups, (the Pope and the Cardinals) are not in agreement, they (the Legislative Cardinals ) must submit the law to the Hộ Pháp / 護法 who will take it to the Sanctuary of the Divine Alliance (Hiệp Thiên Đài / 協天臺) where he will call on God for modifications to be made or, according to his wish, a complete reformulation.
Commentary: If a Law which derives from the Pope is contrary to the human activity of the adepts, and if the Cardinals consider it inapplicable, the Cardinals must submit it themselves to the Legislative Cardinals and ask them to modify it.
In the same way, if the Pope receives from the Cardinals a Law which contradicts the Divine Laws, he himself must send it back to the Legislative Cardinals for a new examination.
On both sides equally, there must be no abuse of power to reject a law by right of office and cause mutual dishonour. There is a need for conciliation, and for acceptance that these decisions are the concern of the Legislative Cardinals. If the Legislative Cardinals do not succeed in agreeing, they must submit the case to the Hộ Pháp / 護法, which will go to the Sanctuary of the Divine Alliance to ask God to modify the law. Or perhaps the Hộ Pháp / 護法 will create a consensus of the wishes of the two parties, and will propose a new law.
Divine text: Thus they (the Legislative Cardinals) have the right to check the prayer books and other works before they are distributed. If they find works which are harmful to good habits, they must forbid their publication.
Commentary: Checking of religious works before their circulation involves censorship of them before their publication. But though they have the right of censorship, and may forbid the publication of works susceptible of compromising good habits or contrary to the religious Laws, the Legislative Cardinals must submit their decisions to the Hiệp Thiên Đài / 協天臺 for approval before authorising or forbidding a publication. This involves not only religious works published by the faithful, but also those presented by people who are alien to religion. If the works are harmful to good habits, the Priestly Council must help the Legislative Cardinals to destroy them. This is the reason why God has said :
Divine text: You should oblige all Adepts to contribute to the carrying out of human Laws.
Commentary: Although this point involves human Laws, if they make humankind unhappy, the Legislative Cardinals ought to look for ways to lessen their stringency. The temporal power must depend on Religion to be strong, and this means that this power will not be strong unless Religion itself is strong. There can be no thought of taking suffering away from Humankind unless Religion is strong. For this reason God has been constrained to add :
Divine text: I advise all my children to unite their efforts to sustain them.
Divine text: Each legislative Cardinal has his particular seal.
Commentary: The particular sign of the Seal of the Legislative Cardinal of the Buddhist Branch is the Bowl of Charity (to receive offerings); the particular sign of the Seal of the Legislative Cardinal of the Taoist Branch is the Feather Duster of Purification (Phất Chủ / 拂麈); the particular sign of the Seal of the Legislative Cardinal of the Confucianist Branch is the Book of Spring and Autumn (Virtue and Love).
Taken together, these three symbols form the three Archaic Attributes(Cổ Pháp /古法) which the Hộ Pháp / 護法 venerates. He wears them on his head-dress when he wears the Lesser vestment/ordinary vestment.
On the head-dress of the Major vestment/Ceremonial vestment of the Pope there are three other Archaic Attributes :
1° the Fan of Exteriorisation (Long Tu Phiến / 龍鬚扇. Literally this means the Dragon beard Fan).
2° the Sword of Elevation (Thư Hùng Kiếm / 雌雄劍. Literally this means the double Sword : Male and Female).
3° the Feather Duster of Sanctification (Phất Chủ / 拂麈).
These are also the Archaic Attributes of the Thượng Phẩm /上品 and theThượng Sanh /上生.
Divine text: The three seals must appear together on each law to make each law applicable.
Commentary: Every law or text even if approved by two out of three of the Legislative Cardinals may not be promulgated. This means that the Pope above cannot approve it, and the Cardinals below have no right to put it into practice.
The CUU TRUNG DAI / 九重臺 is an Administrative Body, but the Legislative Cardinals depend upon the Legislative Power. Thus they are representatives of the Hiệp Thiên Đài / 協天臺 within the CUU TRUNG DAI / 九重臺. This is an innovation of the Religion.
III. - POWERS OF THE CARDINALS (ĐẦU SƯ / 頭師)
Divine text: The Cardinals have the right to direct the Disciples of God, Spiritually and Temporally.
Commentary: Here God uses the words “Spiritually” and “Temporally” to define the powers of the Cardinals. The Cardinals thus have full powers over the administrative part of the CUU TRUNG DAI / 九重臺 and the Legislative part of the the Hiệp Thiên Đài / 協天臺. They thus have the right to represent the Pope (Giáo Tông / 教宗) and the Hộ Pháp / 護法 with the Brotherhood. Representatives of the Pope and the Hộ Pháp / 護法, they depend on both the CUU TRUNG DAI / 九重臺 and the Hiệp Thiên Đài / 協天臺. For this reason the Cardinals must submit to the authority of these two Bodies in the exercise of their functions. They should do nothing of their own initiative with receiving beforehand the instructions of the Pope and the Hộ Pháp / 護法.
Divine text: They have the right to enact laws, but they must submit them for the approval of the Pope (Giáo Tông / 教宗).
Commentary: The Cardinals have the right to enact laws suitable for the administration of the Religion, with adaptations from the aspirations of the people and in agreement with the Divine Will. Now it still happens that what satisfies the aspirations of the people is contrary to the Divine Will. For this reason the Cardinals must submit their laws for the Pope's approval, since the Pope is the representative of God, with the task of arranging everything so that the Divine Will may not be opposed by Humanity.
Divine Text: These laws must be examined in every detail, to ensure that they are truly useful to Humanity.
Commentary: This phrase indicates clearly that if the Cardinals enact laws, it is strictly necessary that these laws are useful to Humanity. This is the reason why God has commanded us: The CUU TRUNG DAI / 九重臺 and the Hiệp Thiên Đài / 協天臺 must be alert about every detail here : if there is no recognition of any use to humanity, the Cardinals must not enact laws or repeal them.
Divine text: The Pope must convey (these laws) to the Legislative Cardinals for examination before approving them.
Commentary: Even if these laws fulfilled the wishes of the Pope, he could not approve them by right of office. He must entrust them to the Legislative Cardinals for examination beforehand.
Earlier it was stated in the powers of the Legislative Cardinals : The laws which are not approved by all three Legislative Cardinals must not be promulgated.
Thus the Pope and the Cardinals must not agree to infringe the Constitutional Laws. If they passed laws by the Legislative Cardinals without any examination beforehand, they would commit an infringement of the law. In case of infringing the law, whatever the rank of the guilty party, he is subject to the Confessional High Court (the Tribunal of the Three Spiritual Doctrines / Tòa Tam Giáo /座三敎).
When He commands the Cardinals to receive the orders of the Pope before promulgating (the laws), God said:
Divine text: They must obey the orders of the Pope as if these laws came from the Pope himself.
Commentary: The Cardinals only obey the orders of the Pope, although they represent the Hiệp Thiên Đài / 協天臺 as far as legislation is concerned. From the moment that a law is fully examined by the Legislative Cardinals and has received the approbation of the Hiệp Thiên Đài / 協天臺, the tacit order (for its promulgation) by the Hiệp Thiên Đài / 協天臺 is included in this formality.
Divine text: If a law is contrary to the existing practices of the general group of adepts, they (the Cardinals) can demand its repeal.
Commentary: It is not only a matter of the current New Code. Later on when the New Code will have become the Old Code, the Cardinals will still have the right, if a law is contrary to human activity, to demand its repeal.
Divine text: I advise My children to love them and help them.
Commentary: God advises the Sacerdotal Council/ Hội Thánh / 會聖 to take an interest in the weighty task of the Cardinals, to love them and to help them to carry out their mission.
Divine text: I recommend that My children should approach them each time they have an important matter to consider.
Commentary: God recommends his disciples that is to say, all the adepts, to approach the Cardinals each time that they have a matter to decide, because they are the complete incarnation of Religion in this world.
Divine text: The three Branches are different, but the powers (of the Cardinals) are the same.
Commentary: The three Branches are Confucianism, Taoism and Buddhism. These three Branches differ from each other, but comparatively speaking their powers are the same, because they depend on the New Code. This is Unity in Trinity and Trinity in Unity.
Among the three Cardinals, there is no major or minor figure (Good! / Appreciative comment by the Spiritual Pope Lý), their powers are equal. A law, whether it emanates from the Pope or whether it emerges from the assembly of adepts, if it is adopted by the Legislative Cardinals and theHiệp Thiên Đài / 協天臺, must be promulgated, even if it receives the assent of only one of the Cardinals. Only in a situation where the three Cardinals are agreed in not obeying, should the law be returned to the Pope, who will convey it to the Legislative Cardinals for a new examination. (Good!/ Appreciative comment by the Spiritual Pope Lý)). Their powers are equal. For this reason God said:
Divine text: If a law set down by the Pope is the subject of a unanimous rejection signed by the three Cardinals, it must be returned to the Pope, who will hand it back to the Legislative Cardinals for a new examination.
Commentary: This is God's decision: if the three Cardinals convey in writing that they cannot obey, God is absolutely sure that the law is contrary to the interests of Humanity. But it is important that the Cardinals provide the obvious proof of the contradiction between the law and the interests of Humanity to justify their refusal to obey and their demand for repeal. If only one of the three Cardinals considers that he can obey, there can be no proclamation that the law is contrary to the interests of Humanity and if this is so, then the law must be promulgated.
In the light of such a power, such a restriction seems rather severe, but the Divine Will demands that the three Cardinals act as one. (Good! / Appreciative comment by the Spiritual Pope Lý)
Divine Text: They are endowed with the three seals, one for each; for the validity of any document it must have the imprint of the seals. (You understand clearly!)
Commentary: These three seals belong to Buddhism, Taoism and Confucianism. All executive orders must have the imprint of the three seals of the Cardinals.
Before the Cardinals undertake their functions, they must swear to the Holy See that they will maintain an attitude of impartiality when they carry out their functions, just like the dignitaries of the Hiệp Thiên Đài / 協天臺who have given their oath.
United powers. After taking the oath, the Cardinals are empowered to exercise both the office of Administrator and the office of Legislator.
Though these wider powers, the Cardinals use all necessary means to prevent Heresy from compromising Orthodoxy. In a dangerous situation, if the three Principal Archbishops are powerless to face up to this, the Cardinals are authorised to make use of these unified powers to direct the Sacerdotal / Hội Thánh / 會聖 . All the dignitaries of the CUU TRUNG DAI / 九重臺 and the Hiệp Thiên Đài / 協天臺 must accede to their authority, even the Pope and the Hộ Pháp / 護法 (Good!)
IV. - ATTRIBUTIONS OF THE PRINCIPAL ARCHBISHOPS (CHÁNH PHỐI SƯ / /正配師)
Divine text: The Archbishops of each branch number 12, so that the total is thirty-six. Among these thirty-six, there are three Principal Archbishops.
Commentary: The Three Principal Archbishops must be chosen within the three Branches: Buddhism, Taoism and Confucianism. These three dignitaries are not only the heads of the thirty-three Archbishops, but they are also the representatives of Cardinals, with the same powers as the Cardinals.
They are the representatives of the Sacerdotal Council of the CUU TRUNG DAI / 九重臺 and of all the adepts.
They hold full powers to act and are responsible only to the Cardinals all of whose orders they carry out. They have no right to modify the orders on their own initiative. In all cases and situations they must await the orders of the Cardinals, but the Cardinals must not overstep the powers of these three dignitaries. If the Cardinals encroached on the powers of the Principal Archbishops they would be abusing the powers, and this would constitute an infraction of the Constitutional Laws. (Good!)
Here there is an opportunity to recall the reasons for which once God had given the order to establish the New Code, the Pope confided to the Principal Archbishops the examination and carrying forward of the project which was to be submitted to Him (ie. Pope) . Afterwards the Legislative Cardinals verified the text before presenting it to the Hiệp Thiên Đài / 協天臺 for approval. Finally the Hộ Pháp / 護法 took it to the CUU TRUNG DAI / 九重臺 and read it to promulgate it.
Moreover just as the Code was presented by the three Principal Archbishops, the Hộ Pháp / 護法 and the Thượng Phẩm /上品 used mediums to allow the Spiritual Pope to appear openly and to present modifications to it (the thirteenth day of the twelfth month of the yearBính-Dần [Year of the Tiger - 1926]). He (the Spiritual Pope) ordered the three Cardinals and the three Legislative Cardinals to take up their respective seats. Then he brought in the Principal Archbishops to officiate. Afterwards he addressed the Principal Archbishop Thượng-Tương-Thanh in these words : “My good friend, look at how I work so that you can imitate me.” He showed the Principal Archbishops the way of joining their six hands without leaving any space between them, to present the Code to the Cardinals. The Cardinals must also join their six hands to present the Code to the Legislative Cardinals, and the Legislative Cardinals similarly with their six hands should present it to the Pope.
At this moment the Pope told them to come up to the Sanctuary while raising the Code above the head of the Hộ Pháp / 護法 and of theThượng Phẩm /上品. He lowered the pointed Basket to let the Code go by. (Good!)
After the reception of the Code, the Legislative Cardinals passed it over the heads of the statuettes which represent Khương Thái Công / 姜尚子牙 and Jesus Christ. Later, the Hộ Pháp / 護法 complained to God who answered with a laugh :
“On the spiritual plane, the place of Li-T'ai-Pai is below Sakyamuni, Confucius and Lao-Tsu. Otherwise the Code would have passed over their heads, for they are Divine Laws, my child!” (Laughter ... The value of the New Code is of such importance but the entire Sacerdotal Council underestimated its value, and forced me to set aside my functions as Pope to apply the Divine Laws and to punish. Alas! How many people were carried off to Phong Đô / 酆都 (Hell) for that. [Words of the Spiritual Pope]).
The New Code was set before the Holy Table of the Spiritual Pope for a day and a night for examination. The following day, He made his presence known through the pointed Basket (Ngọc cơ /玉機) and complained in these terms:
“The mysterious Divine Laws of Religion include many gaps.”
He laughed and continued: “But since you cannot grasp the mysteries, you could not make up for the deficiencies… Alas! Without mysteries there would not be any Code, and without a Code there would not be any Religion.”
He laughs and continues: “I asked the Great Master to add to the Code essential mystical clauses. You must also ask with Me. At the end of this month, we will begin the prayers. You will urge all the Temples (Thánh Thất / 聖室) and all the Adepts to pray fervently and to unite their prayers to Mine to get the Holy Laws. The more Religion is valued, the more you will be honoured. Be aware of your importance, have great respect for each other. In this way you will be able to renew the world. I watch over you and if one day I had to take energetic measures, my purpose would always be - believe me! - to raise you spiritually. I ask you never to be discouraged.”
After these words He ordered the Legislative Cardinals to take the Code and present it to the Hiệp Thiên Đài / 協天臺, while Hộ Pháp / 護法 andThượng Phẩm /上品 were to sit on their Thrones. Hộ Pháp / 護法himself places his Mystic Seal on the Code as a sign of protection from above, while Thượng Phẩm /上品 covers all of it with his Fan “Long Tu Phiến / 龍鬚扇” (Fan of Exteriorisation - a Symbol of Spirituality).
To finish the Spiritual Pope orders the Legislative Cardinals :
“I give you a month to revise the Code.”
These latter dignitaries took a month to examine the Manuscript and they gave it back to the Pope Li-T'ai-Pai who ordered the Cardinals to take the Code to the Hiệp Thiên Đài / 協天臺 and present it again to the Hộ Pháp / 護法 in His Name for a new evocation of the Eternal. Thanks to the requests of the Spiritual Pope linked with those of the Priestly Council / Sacerdotal Council (Hội Thánh / 會聖 ), Our Divine Master came and revealed to Hộ Pháp / 護法, in actual writing, some passages which have their mystical value in relation to the salvation of souls. (What happiness for Humanity! The Sacerdotal Council has already gained several mystical gifts, such as "Baptism of the Soul" / Giải Oan /解冤, "Opening the Gate of Immortality" / Khai Sanh Mon, "Emission of the Life Fluid" / Ban Kim Quan, and some other secrets but their revelation is forbidden to Hộ Pháp / 護法, because of people's incredulity. [Words of the Spiritual Pope]).
According to what is mentioned above, the only observation that we have made is that the Pope has recommended to the Principal Archbishop Thuợng-Tương-Thanh to follow his example. This proves that He has placed all his confidence in his Principal Archbishops, and that by asking that these great dignitaries link their six hands, He has invited them to remain united forever. The Cardinals and the Legislative Cardinals must do the same thing to symbolise the primordial Unity (This is mechanism of the Union of the Body, the Perispirit and the Soul [Tinh, Khí, Thần / 精- 氣 - 神 hiệp nhất]. Confucianism represents the Body, Taoism the Perispirit, and Buddhism the Soul. Remember that if the three Religious Branches are not united, the New Religion will not be able to be formed! [Words of the Spiritual Pope]).
Finally why does the Pope entrust the revision of the New Religious Code to the Principal Archbishops? Will this keep on being done?
Earlier it has been said that the Principal Archbishops represent the Faithful to the Sacerdotal Council. Now since they are the direct leaders of the Faithful they are themselves of the Faithful.
In the Bát Quái Ðài / 八卦臺 (Council of the Gods who direct the eight States of souls of the Manvantara), the Heavenly Spirits, from the Thrones to God, occupy the Class of the Perfect or Pure; the Saints and the Virtuous are ranked in the Class of the Purified; in other words, animals, vegetables and minerals fall into the class of the Impure. Thus the divine Beings of the Bát Quái Ðài / 八卦臺 have the duty to lead the worlds, to be in communication with souls which are developing in the Stage of Materiality; they must reach the incarnate so that they can evolve to the rank of the Saints. Those who are in the rank of the Saints reach the Knowledge of Self. If they must be reincarnated to reach Supreme Wisdom, they still keep their virtues and continue to be perfected so as to become perfect, pure and eternal like the Creator.
In the Hiệp Thiên Đài / 協天臺 (Temple of the Divine Alliance), the Hộ Pháp / 護法 represents the Supreme Master and the Great Spirits to supervise the way Religious Justice is administered, and the evolution of Humanity, and the Perfection of souls! He must not misuse his power to impose it on people, but only to ensure that their evolution is not prevented by difficulties. To protect and supervise, there must be Laws and Rules. With these Laws and Rules, He can support and guide all souls in the Way of Good like the perfect Beings which direct and guide the Universe by the Divine Laws.
Symbolising the Class of the Pure, the Hộ Pháp / 護法 entrusts to theThượng Phẩm /上品 (the Head of the Spiritual) the mission of forming the Religion so that humanity will be gathered together and of guiding evolved souls to the perfect perfection. This means he must defend and protect the Dignitaries and the Faithful in peace in their upward Spiritual Path following the example of the Great Spirits who must assure harmony in the Universe, and thus help Creation and Life in the multiplication of all beings.
The Leader of the Spiritual (Thượng Phẩm /上品) receives all evolved souls who have reached the rank of the priests after conversion by theThượng Sanh /上生 (the Leader of the Temporal). He symbolises the perfection of the Saints and he is the Leader of the Class of the Saints.
The Leader of the Temporal presides over the secular life of all fellow members of the religion. This means the entire popular religious mass. All converted souls owe him their salvation, whatever their origin (Divine or Incarnate).Since he has received the order to renew the world to lead Humanity out of “the abyss of Suffering”, the duty of the Leader of the Temporal is to be continually close to the Adepts and the non-initiated to bring them consolation and the teaching of the Holy-Doctrine. He symbolises the Temporal and he is the Leader of all Adepts, from the Faithful to the Student-Priests.
In the CUU TRUNG DAI / 九重臺, the Cardinals symbolise the rank of the “Địa-Tiên” (Thrones) The Legislative Cardinals, the rank of the“Nhơn-Tiên” (Cherubim), and the Pope, the rank of the “Thiên-Tiên”(Seraphim). Together with the Three Divine Representatives of the Three Ancient Religions “Tam Trấn Oai Nghiêm / 三鎮威嚴”, they represent the Class of the Perfect in this world.
According to this hierarchy, the Pope entrusts power to the Cardinals who share it with the Principal Archbishops, to organise a religious constitution with the aim of saving Humanity. This is the same as the way in which the Hộ Pháp / 護法 delegates his powers to the Leaders of the Spiritual and Temporal (Thượng Phẩm /上品 and Thượng Sanh /上生), so that they can supervise the good progress of souls.
The Principal Archbishops and the Archbishops symbolise the rank of the “Thiên Thánh” (Dominations); the Bishops, the rank of the “Nhơn Thánh” (Virtues); the Priests, the rank of the “Địa Thánh” (Powers) ; the Student-Priests, the rank of the “Thiên Thần” (Principalities); the Lesser Dignitaries, the rank of the “Nhơn Thần” (Archangels) and the Disciples, the rank of the “Địa Thần” (Guardian Angels).
Thus all these religious distinctions harmonise with the Celestial Hierarchy, and the New Religion is born in accordance with the Wish of the Council of the Gods “Bát Quái Ðài / 八卦臺”.
At present the pagans and the ignorant have control of great power in the world. It is opposed to Spirituality, and they abuse their material power to destroy the Good, to allow Evil, to enmesh Humanity in error, and to become absorbed in sensual pleasures. They recognise neither Heaven nor Earth, and think only of their personal interests. They exploit people, and have no belief in the Karmic Law; they prefer Materialism to Spiritualism, and aspire to meaningless honours, with no care for their Evolution, living like vegetables, like minerals, like animals, with no awareness of why they live! These are degraded souls who degrade others, and belong to the Impure World!
How can they understand the beginning and the end in terms which link to God? Intuitive minds would understand that the Manifestations, whether of the beginning or of the end, whether visible or invisible, are all Holy Identities whether of the Abstract Mind or of the Divine Soul.
All these explanations and these words aim to reveal to the Seekers that everything that is not God is mortal, and that nothing exists except for the Eternal. Only the people who conform to the Rules and Laws will be men raised in Spirituality; the Rules and Laws will lead them through their own experience, to certainty at the end of their searches. If they embrace these qualities, the real seekers, who are detached from all human things, will reach elevation; and then they are strengthened by efforts made in God's cause, they will certainly be confirmed in the Divine Paths.
For this reason Our Divine Master has said to the Faithful of this Humanity, to formulate Laws for themselves. The Principal Archbishops represent them, so it is natural that these people are entrusted to set up Laws which must act as a base.
The administrative power belongs to the Cardinals, but the executive power belongs to the Principal Archbishops. Without this clear division of powers the Cardinals could be tempted to go too far, that is, to overstep their already considerable power. They must acknowledge, as is proper, the essential fundamental power of the Pope.
The Cardinals therefore control the administrative and legislative powers, and what is more the Cardinals along with the Legislative Cardinals can set aside their candidature at the time of the election of a new Pope. It can be understood from this that the powers of the Cardinals must be limited specifically to allow their colleagues the Legislative Cardinals a legitimate hope at the time of this election.
Since they are the representatives of the Faithful, the Principal Archbishops have the duty to obey the laws. They can however ask the Cardinals for certain improvements in the laws, but they do not have the power to propose new ones.
It is allowable to foresee the possibility in the future that Our Master may allow disciples to re-edit another Code, when the Archbishops would reorganise it then as they do now. What is more, Our Master has made it clear in the following Text:
Divine text: The Three Principal Archbishops can replace the Cardinals, but cannot ask for the repeal of the Laws.
Commentary: If the Principal Archbishops disobey divine orders and modify the New Religious Code as they please, they are proceeding in opposition to the Divine Will by changing the Holy Doctrine to a human doctrine. Now Humanity is incarnate, while Divinity is pure. For this reason all the acts and deeds of Humanity represented by the Principal Archbishops, must be guided, and if there is opportunity, approvedby the Class of the Pure (Hội Thánh / 會聖 ). Without this, Humanity would always follow the voice of rebellion and would never be able to be saved. To ensure the Salvation of Souls our Master forbids the Principal Archbishops to establish or modify the Laws.
Learned people get up on a limping donkey, while God rides astride the winds and moves swifter than an arrow!
V.- POWERS OF THE ARCHBISHOPS (PHỐI SƯ / 配師)
Definition: The Archbishops receive the executive power of the Principal Archbishops. The latter have the same functions and the same rank as the former. Their actions always depend on the orders of the Principal Archbishops and must conform strictly to the rulings, when they receive any change. Every transgression of the Divine Law would involve their appearance before Tòa Tam Giáo /座三敎 (the Tribunal of the Three Spiritual Doctrines).
VI. - POWERS OF THE BISHOPS (GIÁO SƯ / 教師)
Divine text: There are seventy-two Bishops divided into three Groups of twenty four.
Commentary: This number cannot be increased or decreased.
Divine text: They are responsible for the spiritual and temporal education of the Adepts.
Commentary: Although they can be appointed by the Cardinals and Archbishops to direct the Thánh Thất / 聖室 (Temples /Churches) of the large towns, they are only involved in the education of the faithful when directing them in the Way of God and in social life. This is a strict rule, for all the dignitaries of the CUU TRUNG DAI / 九重臺 are intended, according to religious principles, to educate the adepts.
God has said that he is Our Master; all the names of dignitaries indicate clearly to us their roles as educators: Giáo Hữu / 教友 (Priests), Giáo Sư / 教師 (Bishops), Phối Sư / 配師 (Archbishops), Đầu Sư /頭師(Cardinals), Giáo Tông / 教宗 (Pope). From the terms for their roles, we find the words “Giáo” (Education) or “Sư” (Master).
From earliest times till our own, all Religions have sought the same goal: to guide Humanity in matters which concern the life of the Soul which is immortal and not in those which involve the Body which is to disappear. There is a teaching of Confucius which proves this:
“Thiên Mạng chi vị Tánh,
“Xuất Tánh chi vị Đạo ,
“Tùng Đạo chi vị Giáo.”
(“The duty of all human beings is to know themselves and then to know the Creator, to move continually along the Way of Perfection and to attain Wisdom. This is the aim of Education.”)
The Priestly Council (Sacerdotal Council/ Hội Thánh / 會聖 ), according to the Divine Will, has the same aim: to help Humanity to progress in the path of Love or of Charity, that is the unique duty of the Priestly Council (Sacerdotal Council/ Hội Thánh / 會聖 ).
Divine Text: They are to care for the Adepts the way Elder Brothers do for Younger ones.
Commentary: Bishops devote themselves to the Faithful of their parishes the way elder brothers care for younger ones. They spend time with them, help them, and make themselves loved by them, sharing their trials and joys, so that they consider them as their own young brothers.
Divine Text: They keep all the Records of the Adepts.
Commentary: The Registers of births, deaths, marriages, conversions or excommunications of Adepts are kept up to date by the Bishops. In Religion, they play the role of officers of the civil state. This is a definition of their powers, and no other dignitaries can put themselves in the place of the Bishops.
Divine Text: They must be concerned about the marriage and death of each Adept.
Commentary: Since they hold the registers of the civil State, they can easily be involved with the marriage and death of each Adept. Our Master is anxious to entrust the organisation of these two ceremonies only to the Bishops, since they are important events in the life of a man. They must be arranged in such a way that the ceremonies are suitable for the customs and practices of each race, but at the same time they must bring no harm to the reputation of Religion, and there must always be the approval of the Priestly Council (Sacerdotal Council/ Hội Thánh / 會聖 ).
Our Divine Master has said : “each Adept”, but it must be understood that it is a matter of each race, for the customs and practices of races are different.
Divine Text: In large towns Bishops have the right to preside over religious ceremonies the way that Cardinals and Archbishops do.
Commentary: In speaking of large towns, Our Divine Master means the Parishes placed under the apostolic direction of the Bishops. They preside over the great ceremonies of God and the Saints the way the Cardinals and Archbishops do, but they act in accordance with the instructions given by the latter, or by the Sacerdotal Council / Hội Thánh / 會聖.
Divine Text: They can present requests to the Spiritual Direction with the aim of suppressing or modifying of laws capable of making the Adepts targets of prejudice.
Commentary: Former or more recent laws which cause harm to the Adepts may be annulled or modified at the request of the Bishops.
VII. - POWERS OF THE PRIESTS (GIÁO HỮU / 教友)
Divine Text: The Priests have the Mission of propagating the New Religion.
Commentary: To propagate the New Doctrine of God, the Priests must have a sound education and a perfect understanding of this Doctrine. For this reason they must pass the Apostolic Examination so that they can fulfil their mission.
Propagating a religion is a difficult task. Without a profound knowledge of the aim and the principles of Religion, they could lead the popular masses into error and act in contravention of the Divine Will. Moreover the Priests are true friends of Humanity. They must be chosen from among those who have a superior level of morality and who are virtuous, so that they may lead believers infallibly toward the gates which lead to Instruction and Union with God.
Isn't it true that peoples are too often guided by ignorant individuals who lead them where they want? That peoples know little of God besides the name? The Priests alone, the true servants of God, could be relied on to ensure that the chosen are again guided by the Light of Wisdom, for Heaven and Earth will pass away, but the Holy Words will not pass away.
The role of the Priests of the New Religion is thus very important. To remain worthy of their mission, these priests must know all the religious doctrines so that they may lead back to the Paternal Home all souls predestined and still suffering.
Divine Text: The Priests can ask for modification of the laws.
Commentary: They have the right to request from the Higher Dignitaries, modification of the Laws. For a day will come when they will be called upon to propagate the Cao Ðài / 高臺 Doctrine in a country or among some people whose customs and practices will not be adapted to the New Religious Code; they could certainly not convert them, if they did not have this exceptional right, proof of the tolerance and breadth of mind needed for the conversion of souls.
Divine Text: There are three thousand Priests, a thousand for each Branch. This number must not be increased or decreased.
Commentary: The meaning of this text is quite clear. It is useless to explain it, only it must be clear that the class of Priests is restricted to the members from all the peoples of the world, and not exclusively to the people of Việt Nam. In the same way the Throne of the Pope must be accessible to all, whatever people they may derive from.
Divine Text: They preside over ritual ceremonies in the province Oratories.
Commentary: Regions/Provinces are also involved here. Now the regions/provinces are subordinate to the countries or nations just as the Priests are subordinate to the Bishops. When the Priests exercise their office in the Thánh Thất / 聖室 (Temples / Churches), they must carry out the ceremonials according to the Bishops' directives, and they cannot make any changes. From this viewpoint they should always act according to the orders of the Bishops so that they will never infringeDivine Regulations (Pháp Chánh Truyền / 法正傳).
Divine Text: Requests from the Priests must always be examined with good will by the Pope.
Commentary: The Priests are close to the people; the Pope is distant and very remote. How can the Pope hear the voice of the people without the intermediation of the Priests? The Supreme Being wants the pope to be in constant contact with the Faithful, so this advice comes to the Pope to examine requests from the Priests with good will. However to maintain Priestly Discipline, the latter must present their requests to the Pope by way of the hierarchy.
Divine Text: If there are doubtful points, the Priests may be given the office and functions of Inspectors.
Commentary: The Adepts form the temporal mass, the people. In order to be aware of the degree of evolution of the people, closeness to the Adepts is required. By mingling with these latter the Priests will be able to know their harmony or their discord.
In the world as in the entirety of nature the dominant note is struggle for existence; the result is that the most suitable are selected for survival. The law of the survival of the fittest is the source of all difficulties. It causes the struggle, the hatred, and the animosity between human beings. In nature: tyranny, egoism, aggression, domination, usurpation of the others' rights are found along with other unworthy attributes which are the vices of the animal world. As a result, for as long as material needs play the leading role in men's lives, spiritual success and prosperity will be impossible.
So when a disagreement arises either among the Adepts or between the co-religionists and the lay people, the Priests have the responsibility to smooth over this disagreement, and to create peace and good will on all sides, so that, through divine education, humanity may be freed of the darkness of ignorance; if humanity is strengthened in its ideal Virtues and its spiritual attributes, then there will be the first dawning of the knowledge of God.
VIII. - POWERS OF THE STUDENT-PRIESTS (LỄ SANH / 禮生)
Divine text: the Student-Priests are chosen from among the well behaved Under/Sub-Dignitaries to celebrate the ritual ceremonies.
Commentary: The Student-Priests are drawn from the most virtuous of the Under/Sub-Dignitaries. They must always appear worthy by their religious qualities and their instruction, for these are future Priests. They must be formed by the Priesthood and act and live in accord with this.
In the case of absence of the Priests, they replace them to celebrate the ritual ceremonies, being particularly careful to carry out the instructions and example of the latter have given them in the daily accomplishment of their duty.
The cultic role of the student-priests is comparable to that of the Deacons in Catholicism.
Divine text: They may preside over the ceremonies for the installation of an Altar in the homes of Adepts.
Commentary: The Student-Priests must always visit the Adepts, and preside over the “ceremony for the installation of the Altar” at their homes, and they take the place of the Priests for the teaching of the rites.
A time will come when the Cao Ðài / 高臺 Doctrine is propagated abroad, and large numbers of people will not be able to celebrate the cult precisely in the same way as in Viet Nam. Then the role of the Student-Priests will be limited, according to circumstances, to visits to the homes of the Adepts to educate them, console them and guide them, in order to ensure the progress of souls in the Way of God and in social life. This will be in place of the Priests.
Divine text: Student-Priests are my Benjamins, do not cause them distress!
Commentary: This Divine goodness is very touching! Knowing that the role of the Student-Priests demands great resignation and many virtues, Our Divine Master loves them dearly and forbids the Higher Office-Holders to abuse their power by causing them distress.
Divine text: To be Dignitaries it is necessary to occupy the rank of Student-Priest. An exception is made in the case of dignitaries who are appointed by the Heavenly Way.
Commentary: This passage is clear, and any explanation is superfluous. However it is necessary to stipulate that the Student-Priests are chosen by the Adepts otherwise they must come from the Seminaries.
These conditions are not required when Our Divine Master Himself choses the Dignitaries through the Mediums of the Hiệp Thiên Đài / 協天臺. (This ceremony is the equivalent of direct investiture.)
IX. - ATTRIBUTIONS OF THE “CHÁNH TRỊ SỰ / 正治事”
(Religious Leaders in the Villages)
Definition: The Chánh Trị Sự / 正治事 are the Lower-Office-Holders formed by the spiritual Pope; they work under the orders of the Student-Priests. They carry out the functions of the heads of parish divisions, functions entrusted by the Pope, and they represent the Adepts of each village just as they represent the Pope to the Adepts.
These are the teachings of the Pope on the importance of the role of theChánh Trị Sự / 正治事 : (to Hộ Pháp / 護法)
“The Chánh Trị Sự / 正治事 represent me in their small parishes and play the role of elder brothers among the Adepts. My will is that I be present everywhere, from the horizons of the Heavens to the limits of the Seas. I think that you want this too, don't you?
“In the world, ignorant people outnumber the wise; if we do not create an organisation effective in every detail for Our Divine Task, we will never be able to give the Good News to the masses. What difficulties must be endured when We look closely at this Valley of tears and suffering! The first suffering of Humanity, the Real cause of the Broils, is the lack of Justice.
“With this Divine Torch God sheds light on the Universe and directs it!
“To bring about the reign of Peace, even in a small village, I beg you to delegate legislative power to the Chánh Trị Sự / 正治事, so that We may be represented everywhere, in towns as well as in the country.”
The Hộ Pháp / 護法 has carried out this recommendation, for He has grasped the noble thought of the Pope.
According to the papal instructions, the power of the Chánh Trị Sự / 正治事 is defined as follows : The Chánh Trị Sự / 正治事 should look after the adepts placed under their authority. They should help them in case of need. They consider them as their younger brothers, and they settle their disagreements with their best interests in mind. They assist with their secular life, and they have the right to use their legislative power where they are involved, in conformity with the orders of the Priests and the Student-Priests.
Where Adepts have committed sins and have not reformed after several reprimands from the Chánh Trị Sự / 正治事, the latter may instruct the Priests about their situation. If the advice from the Priests does not bring about repentance on the part of the recidivists, the Chánh Trị Sự / 正治事 have the right to ask the Sacerdotal / Hội Thánh / 會聖 to excommunicate them by directing their report to the leaders of the Temples (Thánh Thất / 聖室 / Churches). These reports are made in duplicate, one for the Hiệp Thiên Đài / 協天臺, and one for the CUU TRUNG DAI / 九重臺.
If the CUU TRUNG DAI / 九重臺 remained silent after several approaches, the Chánh Trị Sự / 正治事 could approach the Hiệp Thiên Đài / 協天臺 to get the next order to be given.
They are forbidden to exercise their functions outside their own parish. They are supported in their duties by the Phó Trị Sự / 副治事 (other Lower-Office-Holders who are subordinate to them). The latter are themselves directors of the various centres of the parish.
Each month in turn they provide thirty people who are dedicated to the religious cause. These volunteer adepts are assigned by the Chánh Trị Sự / 正治事 to make daily contact with all their co-religionists of the parish. If there is a case of sickness, some accident or an event which causes suffering among their co-religionists, then mutual assistance is immediately organised by the Chánh Trị Sự / 正治事 to provide for all needs.
The noble actions of the Chánh Trị Sự / 正治事 provide an epitome of the humanitarian aim of the New Religion at the social level; the beauty of the Holy Doctrine exists above all in the sincere acts of mutual assistance. No man of good heart ever refuses them.
The Spiritual Pope added on this point :
“Acting like this you are treating each other as children of the same family. Help each other, share your sorrows and joys, look after your shared interests, always be united both in normal life and in suffering. Such is your honourable duty.”
The Chánh Trị Sự / 正治事 are required to take an oath before the Altar of the parish about the accomplishment of their functions. They must be impartial in everything and towards everybody, even towards their own relatives.
The Chánh Trị Sự / 正治事 are Cardinals in miniature.
IX. - POWERS OF THE PHÓ-TRỊ-SỰ / 副治事 (Subordinates of theChánh Trị Sự / 正治事)
Definition: The Phó Trị Sự / 副治事 are subordinate lower dignitaries formed by the Spiritual Pope.
They fulfil the same functions as the Chánh Trị Sự / 正治事 in the religious centres appointed by the latter. They have administrative but not legislative power. They are entrusted with guiding, teaching and helping the Adepts. They are to bring them consolation but not to judge them.
Each month, in turn, with the other Phó Trị Sự / 副治事, they must provide the Chánh Trị Sự / 正治事 with thirty co-religionists who are dedicated to serving the community. These are the people who give support to the efforts of the Chánh Trị Sự / 正治事, and give them an account of all that goes on in their centre. Every day they provide them with a report about this.
They also inform the Thông Sự / 通事 (other subordinate lower dignitaries) of any facts which may have cause harm to the reputation of the Religion, so that the Thông Sự / 通事 may by juridical means provide some suitable remedy.
All actions which contravene religious rules, and all complaints brought with supporting proof, must be dealt with juridically by the Thông Sự / 通事, and the Phó Trị Sự / 副治事 may not intervene on any point.
It is absolutely forbidden for the Phó Trị Sự / 副治事 to encroach upon the legislative power. The Phó Trị Sự / 副治事 are Popes in miniature.
X. - POWERS OF THE THÔNG SỰ / 通事 (Subordinates of the legislative Branch)
Definition: These are likewise subordinate lower dignitaries formed by the Hộ Pháp / 護法 based on the advice of the Spiritual Pope.
The Thông Sự / 通事 have the same rank as the Phó Trị Sự / 副治事, but they hold legislative power. They are the subordinates of the Hộ Pháp / 護法 placed under the orders of the Chánh Trị Sự / 正治事. They are to investigate whatever injustices, infractions of rules, disobedience, and violations of the New Religious Code are committed in the apostolic centre directed by the Phó Trị Sự / 副治事.
Although they are dependant on the Chánh Trị Sự / 正治事, they have the duty of righting any mistakes committed by the latter. If the Chánh Trị Sự / 正治事 have been warned several times of their wrong-doing and take no notice, the Thông Sự / 通事 are to make a report to the CUU TRUNG DAI / 九重臺. If the CUU TRUNG DAI / 九重臺 disregard the issue, they may address the Hiệp Thiên Đài / 協天臺 to ask for justice.
The duty of the Thông Sự / 通事 is to be concerned with the unhappy, to defend the weak (whether religious or not), to bring help to the homeless, the poor, the sick, the crippled, the aged or those with exemptions. (Those exempt from taxes are cripples who cannot work for a living). For love of God and of others, they can ask the Phó Trị Sự / 副治事 for protection and assistance, both moral and monetary.
In the exercise of their functions, where it is a case of urgent difficulty, the Thông Sự / 通事 may ask for help and support from all dignitaries that they meet, whatever their rank.
Any of the Faithful who may have been several times clearly proven recalcitrant, or unwilling to give service, or disobedient towards religious rules, are to be severely punished by the Sacerdotal Council/ Hội Thánh / 會聖 ) when asked by the Legislative Body.
Before exercising their functions, the Thông Sự / 通事 must swear an oath before the Altar of the Parish, in the same way as the Chánh Trị Sự / 正治事.
The Thông Sự / 通事 are Hộ Pháp / 護法 in miniature.
Divine text: If there still exists the smallest injustice before your eyes, the New Religion will not achieve its aim.
Explanation: In life, the lower class is often oppressed. Fairness and justice no longer exist. So the role of the Thông Sự / 通事 is very important.
Part Two
RELIGIOUS VESTMENTS:
CEREMONIAL DRESS of the DIGNITARIES
of the COLLEGE of MEN of the CUU TRUNG ĐAI / 九重臺
I. CEREMONIAL DRESS OF THE POPE (Giáo Tông / 教宗)
Description: The Pope's ceremonial dress includes a full form, and a simple form.
The full form is made of white silk embroidered with yellow lotuses from top to bottom and decorated on both sides with the three Insignia: Long Tu Phiến /龍鬚扇 (the Fan of Exteriorisation), Thư Hùng Kiếm / 雌雄劍 (The Sword of Elevation), Phất Chủ / 拂麈 (the Duster of Holiness, Feather Duster of Purification). These are the distinctive symbols ofThượng Phẩm /上品 and Thượng Sanh /上生, the Spiritual and Temporal Superiors of the Hiệp Thiên Đài / 協天臺.
He wears a high golden headdress with five layers, octagonal in shape, representing the Eight states of soul of the Manvantara (Bát Quái /八卦) and symbolising the five former religious branches. This headdress is closed in the middle of the layers and has a Swastika at the top; in the middle of the Swastika is the “Divine Eye” surrounded by a Golden Circle. On the front of the headdress there are three distinctive insignia embroidered as mentioned above.
In his right hand the Pope holds the papal staff, about 90cm long, the upper end of which is decorated with a gold Swastika. In the middle of the Swastika is the “Divine Eye” surrounded with a Golden Circle.
The simple form of vestments is also made of white silk, embroidered in gold with Eight Characters (Pa Kua / 八卦 / the Eight Trigrams), representing the Eight Elements of the Genesis “Bát Quái /八卦” : the character “坎 / KHẢM” (Water) on the abdomen, “艮 / CẤN” (Mountain) on the right arm, “震 / CHẤN” (Thunder) on the left arm, "兌 / ÐOÀI "(Lake) on the right shoulder, "巽 / TỐN" (Wind) on the left shoulder, “離 / LY”(Fire) over the heart, “坤 / KHÔN” (Earth) on the back.
On the head is a headdress, the mitre “Hiệp Chưởng Mạo / 合掌帽”(mitre for the Pope of the Bonzes) made of white silk, .333m high, the top of which is divided into two points, linked both front and back by a fold (symbol of the union of the Yin and the Yang). This soft headdress is surrounded by a white silk cord the ends of which are of different lengths. The longer end must be .3 metres, the width must be .03 metres. On the front of the headdress is embroidered the character “乾 / CÀN” (Heaven).
On the feet are shoes of the type called “Vô Ưu /無憂” (shoes not made of leather) made of white silk, symbolising the “Freedom-From-Care / without worry”. On the toes are embroidered the two baptismal names (two characters) of the dignitaries of the two colleges of men and of women. For example, on the shoes of our Pope, are embroidered the two characters “Thanh Hương / 清香” (Purity and Sweetness).
II. CEREMONIAL DRESS OF THE LEGISLATIVE CARDINAL (Chưởng Pháp / 掌法)
Description
i. - The ceremonial dress of the Legislative Cardinal of the Buddhist Branch includes a full form, and a simple form.
The full dress is made of yellow silk embroidered with the Eight characters of the “Bát Quái /八卦” just like those on the simple form of dress worn by the Pope. The Cardinal wears over this the large red Buddhist cloak, called “Bá Nạp Quang / 百衲光” (Cloak with a hundred squares symbolising the Hundred Aspects of Patience). On his head he wears the mitre of the Superior of the Bonzes (Hiệp Chưởng Hòa Thượng). In his right hand he holds the “Bát Vu / 缽盂” (the Golden Bowl for Sakyamuni); on his feet are yellow shoes of the type called “Vô Ưu /無憂” (shoes not made of leather). On the toes is the character“Thích / 釋” (Buddhism).
The simple form of vestments is also made of yellow silk, like the full form, but there is no cloak and no mitre. There is no headdress, but his head is covered with a yellow turban with nine layers one on top of the other. The lowest layer has the form of the character “Nhứt” (unity).
ii. - The ceremonial dress of the Legislative Cardinal of the Taoist Branch consists of a full form and a simple form.
The full dress form is made of white silk. On the front of the chest, and likewise on the back, is embroidered the “Divine Eye” surrounded by a Golden Circle (Vòng Minh Khí). On his head he wears the same mitre“Hiệp Chưởng Mạo / 合掌帽” as found in the simple form of dress for the Pope. In his right hand he holds the “Phất Chủ / 拂麈” ( Feather Duster of Purification, the Duster of Holiness). On his feet are white shoes of the type called “Vô Ưu /無憂” (shoes not made of leather). On the toes is the character “Đạo / 道” (Taoism).
The simple form of dress is white like the full form. The headdress is the same turban as worn by the Buddhist Legislative Cardinal, but white.
iii. - The ceremonial dress of the Legislative Cardinal of the Confucianist Branch also consists of a full form and a simple form.
The full dress form is entirely red. On the front of the chest and on the back is embroidered the "Thiên Nhãn / 天眼 / Divine Eye" surrounded by a golden circle. His head is covered with the headdress of Confucius (Văn Đằng). This is likewise red, and on the front is embroidered the "Thiên Nhãn / 天眼 / Divine Eye" surrounded by a gold circle with the Northern Star / 北斗 (Bắc Ðẩu Tinh-Quân) above. In his hand is the Book“Xuân-Thu / 春秋” (Spring and Autumn). On his feet are shoes of the same colour, of the type called “Vô Ưu /無憂” (shoes not made of leather). On the toes is the character “Nho / 儒” (Confucianism).
The simple form of dress is red like the full form. The headdress is a turban of the same colour, with nine layers one on top of the other, like the turbans of the Buddhist and Taoist Legislative Cardinal.
III. CEREMONIAL DRESS OF THE CARDINALS (DAU SU /頭師)
Description:
i.- The ceremonial dress of the Cardinal from the Buddhist Branch (Thái)consists of a full form and a simple form.
The full form of dress is made of yellow silk. On the front of the chest and on the back six characters are embroidered: Đại Đạo Tam Kỳ Phổ Độ / 大道三期普度 (Third Amnesty of God in the East). These characters are arranged in a circle, and in the middle is embroidered the character “Thái” (Buddhism). They are surrounded with three mystic circles. There are nine sashes in this form of dress.
This is covered by a red Buddhist cloak, “Bá Nạp Quang / 百衲光”, as for the Legislative Cardinal of the Buddhist Branch. He wears a high yellow octagonal headdress embroidered all the way round with the eight characters of the “Bát Quái /八卦”. On his feet are black shoes of the type called “Vô Ưu /無憂” (shoes not made of leather). On the toes is the character “Thái” (Buddhism).
The simple form of dress is made of yellow silk like the full form, without any cloak. There is no headdress, but on the head there is a yellow turban with nine layers one on top of the other, like the turban of the Legislative Cardinal of the Buddhist Branch.
ii.- The ceremonial dress of the Cardinal from the Taoist Branch also consists of a full form and a simple form. The full form of dress, like that of the Cardinal of the Buddhist Branch, is blue. In the centre of the six embroidered characters “Đại Đạo Tam Kỳ Phổ Độ / 大道三期普度”, is the character “Thượng” (Taoism). There are nine sashes in this form of dress.
On his head is a “Bát Quái Mạo / 八卦帽” like the one worn by the Cardinal of the Buddhist Branch, but it is an intense blue. On his feet are black shoes of the type called “Vô Ưu /無憂” (shoes not made of leather). On the toes is the character “Thuong” (Taoism).
The simple form of dress is made of blue silk like the full form, without any cloak. There is no headdress, but on his head there is a blue turban with nine layers one on top of the other, like the turban of the Legislative Cardinal of the Buddhist Branch.
iii.- The ceremonial dress of the Cardinal from the Confucianist Branch(Ngọc) also consists of a full form and a simple form.
The full form of dress, like that of the other cardinals is red silk. In the centre of the six embroidered characters “Đại Đạo Tam Kỳ Phổ Độ / 大道三期普度”, is the character “Ngọc” (Confucianism). There are nine sashes too in this form of dress.
On his head is a “Bát Quái Mạo / 八卦帽” like the one worn by the Cardinal of the Taoist Branch, but it is red. On his feet are black shoes of the type called “Vô Ưu /無憂” (shoes not made of leather). On the toes is the character “Ngọc” (Confucianism).
The simple form of dress is like the full form. There is no headdress, but on his head there is a purple turban with nine layers one on top of the other, like the turban of the Cardinal of the Buddhist Branch.
IV. CEREMONIAL DRESS OF THE PRINCIPAL ARCHBISHOPS AND ARCHBISHOPS
(Chánh Phối Sư /正配師 and Phối Sư / 配師)
Description: Their ceremonial dress consists of a full form and a simple form as with the Cardinals, but on the chest and the back of their full form of dress is embroidered the “Divine Eye” surrounded by a mystic Circle.
The dress for the Principal Archbishops has nine sashes, while the Archbishops' only has three.
The Principal Archbishop of the Buddhist Branch wears a “Đại-Bá Nạp Quang / 百衲光”, a large square purple cloak, while the Archbishop wears a “Tiểu-Bá Nạp Quang / 百衲光”, a small cloak of the same colour.
On their head is a “Bát Quái Mạo / 八卦帽” like the Cardinals', but the colour varies depending on the Branch. On their feet they wear black shoes of the type called “Vô Ưu /無憂” (shoes not made of leather) with no characters on the toes.
The simple form of dress is like the full form, but the headdress is a turban like the one worn by the Cardinals, in a different colour depending on the powers of each Prelate.
V. CEREMONIAL DRESS OF THE BISHOPS (Giáo Sư / 教師)
Description: The ceremonial dress for the Bishops also consists of a full form and a simple form. The full form of dress is made of silk coloured according to the Branch. On the chest and the back of the dress is embroidered the “Divine eye” surrounded by a mystic Circle. The gown has three sashes. On the head is a “Thiên Nguơn Mạo Bát Quái / 天元帽八卦” (a rounded headdress octagonal in shape). Its colour varies according to each Branch. Around it are embroidered the eight characters which represent the Eight Trigrams / Pa Kua (Bát Quái /八卦), and its peak is decorated with a Pearl, the Symbol of the Purity of the Divine Doctrine.
Bishops do not wear shoes.
The simple form of dress is like the full form. On the head is a turban, the colour of which varies according to each Branch, with seven layers one on top of the other, arranged in the form of the character “Nhơn / 人” (Humanity).
There is an exception: the Bishops of the Buddhist Branch wear a “Tiểu-Bá Nạp Quang / 百衲光” (a small square purple cloak), and on their heads they wear the Mitre of the Chief of the Bonzes “Hiệp Chưởng Mạo / 合掌帽”, embroidered with the “Divine Eye” on each side.
VI. CEREMONIAL DRESS FOR THE PRIESTS (Giáo Hữu / 教友)
Description: Their ceremonial dress is made of silk, and the colour varies according to each Branch. There is no embroidery, and there are three sashes.
On their heads they wear a “Nguỡng-Thiên-Mạo” (a round headdress with a flat top). Its colour varies, and it is 0.15 of a metre high, with the “Divine Eye” on the front, surrounded by three mystic Circles.
Priests do not wear a turban or shoes.
They have only one form of dress.
VII. CEREMONIAL DRESS OF THE STUDENT-PRIESTS (Lễ Sanh / 禮生)
Description: Student-Priests have only one form of dress made of silk, like the Priests'.
Their main garment varies in colour according to each Branch. They wear on their heads a “Khôi Khoa Mạo / 魁科帽” (the headdress of Confucian bachelors), with the “Divine Eye” on the front, surrounded by a single Mystic Circle / Golden Circle.
Student-Priests do not wear shoes.
VIII. CEREMONIAL DRESS FOR THE “CHÁNH-TRỊ-SỰ / 正治事”
Description: The Chánh Trị Sự / 正治事 wear a white robe like the one worn by the Student-Priests, made of white calico. The waist is drawn in by a narrow belt of the same material five centimetres wide. The neck of the robe is finished with a band of ribbon woven in yellow-gold thread. On the left arm there is a group of ribbons in three colours (yellow, blue, red). These are six centimetres wide and ten centimetres long. On their heads they wear a black turban with seven layers one on top of the other, arranged in the form of the character “Nhơn / 人” (Humanity).
On the front of the turban there are three distinctive signs embroidered: “The Book of Spring and Autumn, the Feather Duster of Purification, and the Bowl of Sakyamuni" as on the small headdress of Hộ Pháp / 護法.
IX. CEREMONIAL DRESS OF THE “PHÓ-TRỊ-SỰ / 副治事”
Description: The Phó Trị Sự / 副治事 like the Chánh Trị Sự / 正治事wear a white robe finished at the neck by a band of ribbon made of silver-white material, with a single sash but no belt. On the left arm there is a group of ribbons in three colours (yellow, blue, red), three centimetres wide and five centimetres long.
On their head they wear a black turban with seven layers one on top of the other, like the one worn by the Chánh Trị Sự / 正治事, with no insignia.
X. CEREMONIAL DRESS OF THE THÔNG SỰ / 通事
Description: The Thông Sự / 通事 wear a form of dress in white calico, with no borders. The collar is embroidered on both sides with the three distinctive insignia, like those found on the turban of the Chánh Trị Sự / 正治事. There is a narrow belt five centimetres wide made of white material.
On their head they wear a black turban like the one worn by Chánh Trị Sự / 正治事 with the same insignia in the middle of the front.
Part Three
DIGNITARIES OF THE COLLEGE OF WOMEN
The Dignitaries of the College of Women are formed by the Spiritual Pope Li-Tai-Pe (Lý Thái Bạch / 李太白).
The Hộ Pháp / 護法 recalls here what the Supreme Being said to the Principal Archbishop Hương Thanh:
“I wanted to suppress the College of Women, but you are all My children, so I make no distinction between you”.
For this reason at the point when the Rules and Religious Laws were created, women were admitted to investiture with priestly functions.
Is there some mystery between Our Divine Master and the Council of the Gods (Ngọc Hư Cung / 玉虛) / (The Heavently Palace where the Council of God holds its sessions) ,which means that He leaves to the Pope the duty of forming the Dignitaries of the College of Women?
Why does He not form them Himself?
Do women have difficulty carrying out their roles in the religious sphere?
All we wish is that our Sisters may be able to fulfil their duty in a suitable manner.
The Holy Words of the Spiritual Pope about the Dignitaries of the College of women now follow.
An actual extract from the Messages from the Spiritual Pope Li-Tai-Pe (Lý Thái Bạch / 李太白)
Divine Text: Dear Dignitaries, listen to my instructions about the ceremonial dress of the College of Women. From now on show great respect for these beautiful robes and be alert about the celebration of the Rites according to the Hierarchy!
Commentary: The Pope recommended all the Dignitaries of the College of Men to pay attention to the beautiful robes of the Dignitaries of the College of Women and to be alert about the celebration of the Rites according to the Hierarchy. This means that He demands perfect discipline in the ranks of the dignitaries and an exemplary distinction between men and women both on the temporal and spiritual level.
The Hộ Pháp / 護法 asked Him about the power of the feminine offices. He answered:
“The dignitaries whether masculine or feminine who are on the same level have the same powers. The Priests of the College of Men must be placed under the orders of the Bishops of the College of Women, just as the Bishops of the College of Men must obey the Archbishops of the College of Women. Equality is for all, but powers differ according to the dignitaries of the Sacerdotal Council”.
Divine Text: The Dignitaries of the College of Women work under the command of The Cardinal (only One). In her turn She depends on the authority of the Pope and of the Legislative Cardinals.
Commentary: From what has just been said we can clearly see that the Divine Constitution does not permit women to the positions of Legislative Cardinals or of Pope.
The Hộ Pháp / 護法 objected to the Divine Master about this divine measure. The latter answered in this way:
“Heaven and Earth possess Two constitutive Elements: the Yin and the Yang (Âm Dương / 陰陽). If the Yang dominates, everything lives; if the Yin rules, everything dies. Thanks to the preponderance of the Yang, the whole Universe survives, and living beings develop. If a day came when the Yang disappeared and the Yin reigned, on that day, the Universe would fall into decay and would be destroyed! The Sun is the image of the Yang, and the Moon the image of the Yin. You represent the Yang, men, and women, the Yin. If I allow the College of Women to hold the power of the Pope in its hands, I will be sanctioning the triumph of the Yin over the Yang, so that the Holy Doctrine will be brought to nothing!”
The Hộ Pháp / 護法 insisted further : The College of Women cannot claim the rank of Pope, but there is nothing wrong if the women become Legislative Cardinals.
In response to this Our Divine Master gave a further answer:
“The role of the Legislative Cardinals is even more important, for they represent the Divine Law or Hộ Pháp / 護法 to the Cửu Trùng Ðài / 九重臺. They are almost Popes! I do not allow the dignitaries of the College of Women to be promoted to the office of Pope. Why will I allow them to sit on the throne of Hộ Pháp / 護法? The Law of God is thus set down! I beg you quite simply to give them assistance and guide them in the way of Heavenly Virtue!”
I. POWERS OF “THE FEMALE CARDINAL / NỮ ĐẦU-SƯ / 女頭師”
(Feminine Superior of the College of Women)
Definition: The “Female Cardinal” wields the same power as the Cardinals, but her authority extends only as far as the College of Women, without any involvement with the powers of the dignitaries of the College of Men. In their turn the latter must refrain from intruding on the power of the College of Women.
In any issues involving the dignitaries of the College of Women, the Pope and the Hộ Pháp / 護法 contact only the “Female Cardinal”.
When asked by the Hộ Pháp / 護法 about the arrangement and form of the Throne of the Female Cardinal, Our Divine Master gave these instructions :
“The Holy Throne faces West, the direction of the Cung Đoài / 兌(setting Sun), so that in front of the “Divine Eye” is the “Cung Ðạo / 宮道” (Place of religion). On my left, the “Cung Càn / 乾” (Heaven), on my right, the “Cung Khôn / 坤” (Earth). Looked at mystically, the Seven Great Dignitaries (The Pope, and the three Legislative Cardinals and the three Cardinals) ought to have their thrones on My Left, facing the “Cung Càn / 乾”. But just as they symbolise the Five Religious Branches (Confucianism, Geni-ism, Christianity and Islam, Taoism, Buddhism), I must put their Thrones in the Middle. So the throne of the “Nữ Đầu Sư / 女頭師” (the Female Cardinal) must be place on My Right.”
- What is this throne like? asked Hộ Pháp / 護法.
“- Just like the throne of the Avaloktesvara ‘Quan-The-Am’ in the Garden of the Sweetness (Vuon Truoc Tu) of the South Seas (Nam-Hai). That is, it is a marble throne with two open lotus flowers as a footstool.”
Divine Text: The female Cardinal (Nữ Đầu Sư / 女頭師) must be chosen through an election by the voices according to the Rules and the Religious Laws. She supports the decisions of the Sacerdotal Council/ Hội Thánh / 會聖 when there has been transgression of the rules of the New Code whether from the Spiritual or the Temporal point of view.
Commentary: The female Cardinal is to observe the New Religious Code in every detail whether administrative or legislative, and is to submit herself to the judgement of the Sacerdotal Council/ Hội Thánh / 會聖, just as the dignitaries of the Male College do. In the same way, her election must follow the same rules.
In the exercise of her functions, she has the same power as the Cardinals, with no change. Executive power also belongs to the Principal Female Archbishops; she is not to infringe their power, for this would involve transgressing the Divine Law.
Divine Text: The female Cardinal has a ceremonial form of dress similar to that worn by the male Cardinals.
The white silk robe has nine sashes and is embroidered with lotus flowers. The head-covering is a hood, just like the one worn by female bonzes, and is also made of white silk. The hood is overlaid with a golden headdress (Phuơng-Thiên-Mạo) the top of which has the “Divine Eye” engraved on it surrounded by a mystic Circle. This headdress also includes a white gauze stole which hangs down as far as the heels.
On her feet the female Cardinal wears shoes called “Vô Ưu / 無憂”(shoes not made of leather). They are white and on the toes they have the character “Hương / 香” (Sweetness), the baptismal name of the dignitaries of the Women's College.
Description: The ceremonial dress for the female Cardinal is made of white silk, embroidered with lotus flowers just the one worn by the Cardinals.
The robe has nine sashes.
The Headdress is a hood also made of white silk, like the one worn by the female bonzes, embroidered with lotus flowers. This hood is surrounded by a golden diadem which circles the head; above this diadem there is a cap also made of gold. This cap has the “Divine Eye” engraved on the top of it, and it is surrounded by a Mystic Circle. The stole of the cap, made of white gauze, is to be 3.33metres long, for each time that the female Cardinal goes up to her throne, two student-priestesses must hold up the stole to prevent it from dragging along the ground.
Her feet are shod with shoes called Vô Ưu / 無憂 (shoes not made of leather). They are white, and on the toes is the character “Hương / 香”,the baptismal name of the dignitaries of the Women's College. To wear this religious headdress, the hair is to be drawn up to the top of the head.
The following is the meaning of the baptismal name of the dignitaries of the Women's College.
“Hương / 香” means “Sweetness”.
This poem was composed by Our Divine Master:
Hương Tâm nhứt phiến cận càn khôn,
Huệ đức tu chơn độ dẫn hồn.
Nhứt niệm Quan Âm thùy bảo mạng,
Thiên niên đẳng phái thủ sanh tồn.
Translation:
“Sweetness of the Heart close to the Great Spirits
Is Wisdom and Virtue which glorify the Soul.
Pray always to Quan-Âm, Boddhisatva of women,
Immortality will be ensured for you in Heavenly Life.”
For the baptismal name of the dignitaries of the Men's College, Our Divine Master composed another poem:
“Thanh Đạo tam khai thất ức niên,
Thọ như địa quyển thạnh hòa Thiên.
Vô hư qui phục nhơn sanh khí,
Tạo vạn cổ đàn chiếu Phật duyên."
Translation:
“Thanh / 清” means “Purity”.
Purity of Third Alliance which lasts for Seven Hundred Thousand Years,
This is the Eternity of Heaven and Earth in an apophthegm
Which leads back to the Origins of the Children of the Firmament,
Creating a halo since antiquity around the True Paths of the Sages”.
In the reign of the Pope Li-Tai-Pe (Lý Thái Bạch / 李太白), the Men's College takes the baptismal name “Thanh / 清”, and the Women's College the name “Hương / 香”.
With the accession of another Pope, the Men's College will take the name “Đạo / 道”, and the Women's College the name “Tâm / 心”. This will continue until there are no further names. Then Our Divine Master will again be manifested to give other names. Because of these different baptismal names, the distinction can be made.
For example if someone asks: “At the accession of a new Pope, is the baptismal name of the former dignitaries changed?”
We will answer: No for the succeeding Pope will also have the baptismal name of his predecessor. Only the dignitaries who are appointed while the new Pope is in office will change their baptismal name. Anyone who were appointed by the first Pope will keep their own names.
If a second Pope succeeds Pope Li-Tai-Pe, the newly converted disciples will take the baptismal names of “Đạo / 道” or ‘Tâm / 心”. Among these disciples even if someone is promoted through his predestination to the rank of Principal Archbishop by Our Divine Master (direct Investiture), that person will take either the baptismal name “Đạo / 道” (or “Tâm / 心”in the Women's College), like the new dignitaries; but those who are converted under the papacy of the First Pope will always retain their Baptismal name “Thanh / 清” or “Hương / 香” with no change at all.
II. POWERS OF THE PRINCIPAL FEMALE ARCHBISHOPS
AND THE FEMALE ARCHBISHOPS
Power: These women have the same functions as their colleagues in the Men's College, except that they are only concerned with the women.
Description: The ceremonial dress for the Female Archbishops is the same, but there is no “Phương-Thiên” head-covering. Their robes have three sashes; on the front of the chest is embroidered the “Divine Eye” surrounded by a Mystic Circle.
Commentary: The Principal Female Archbishops wear a ceremonial dress just like the one worn by the Female Cardinal. Their robes are made of white silk, and have nine sashes and are embroidered with lotus flowers. On the front of the chest is embroidered the “Divine Eye” surrounded by a mystic Circle. Their heads are covered with “Ni Kim Cô / 尼金箍” (the hoods worn by female bonzes), but there is no head-covering like the “Phương-Thiên”.
On their feet are shoes of the type called “Vô Ưu / 無憂” (shoes not made of leather), embroidered with their baptismal name on the toes.
The ceremonial dress of the Female Archbishops is the same; one point of difference is that the robe has only three sashes.
III. POWERS OF THE BISHOPS (Giáo Sư / 教師) OF THE COLLEGE OF WOMEN
(Nữ Giáo Sư)
Functions : These important dignitaries have the same functions as do the Bishops of the Men's College, but the former are concerned only with the women.
Description: The Bishops of the Women's College wear robes made of white silk, with three sashes, and with the “Kim Cô / 金箍” as their head-dress.
They do not wear shoes.
Commentary: The dress of the Bishops of the Women's College is the same as the dress worn by the Archbishops.
Their robes are made of simple white silk, without embroidery and with three sashes. Their head-covering is a “Kim Cô / 金箍” (the type of hood worn by female bonzes) made of white silk, with an extra gauze stole which reaches the heels.
They do not wear shoes.
IV. POWERS OF THE PRIESTESSES (Nữ Giáo Hữu / 教友)
Functions : The Priestesses have the same functions as the Priests, but they are concerned only with the women.
Description: They wear a ceremonial dress like the one worn by the Bishops of their College, with no headdress. A simple white lotus flowers with the “Divine Eye” pinned in their hair.
Commentary: The Priestesses have the same form of dress as the Bishops of their College. They have no headdress and do not wear shoes during the ceremonies.
They do not have a hood as a headdress, but a white lotus with the“Divine Eye” in the centre is pinned into their hair which is worn in a chignon.
V. POWERS OF THE STUDENT-PRIESTESSES (Nữ Lễ Sanh / 禮生)
Functions : Their functions are same as those of the Student-Priests, and they are concerned only with the women.
Description: They wear a form of ceremonial dress like the one worn by the Priestesses and they cover their heads with a long veil knotted as the nape so that the two ends of unequal length hang down.
On their heads is pinned a single white lotus flower.
Commentary: The Student-Priestesses wear a form of ceremonial dress just like the one worn by the Priestesses and they cover their heads with a long white gauze veil which is tied at the nape with a knot which has two ends of uneven length, the longer of which reaches the middle of the thighs.
They do not wear any headdress, and their chignon has a simple white lotus flower pinned to it. There is no “Divine Eye” in the centre.
VI. POWERS OF THE CHÁNH TRỊ SỰ / 正治事
Attributions: The Chánh Trị Sự / 正治事 of the Women's College have the same functions as the Chánh Trị Sự / 正治事 of the Men's College. They are concerned only with the women.
They wear a form of ceremonial dress like the one worn by the Student-Priestesses, but made of white calico. Their robes have a narrow belt .03m. wide and the neck is embroidered with woven yellow-gold thread.
On the left arm is sewn a three-coloured ribbon (yellow, blue and red), 3 centimetres wide and 10 centimetres long. They do not have any head-covering.
VII. POWERS OF THE PHÓ-TRỊ-SỰ
Their functions are the same of those of the Phó Trị Sự / 副治事 of the Men's College. They are concerned only with the women.
They wear a ceremonial dress which is like the one worn by the Chánh Trị Sự / 正治事 of their College, except that the neck is decorated by woven silver-white thread. They do not have any belt or headdress.
On the left arm is sewn a three-coloured ribbon (yellow, blue and red), 3 centimetres wide and 5 centimetres long.
VIII. POWERS OF THE THÔNG-SỰ
These women have the same powers as the Thông Sự / 通事 of the Men's College, but they are concerned only with the women.
They wear a form of ceremonial dress in white calico. The neck is embroidered on both sides with the three distinctive insignia: the Golden Bowl of Sakyamuni (Bình-Bát Vu / 缽盂), the Feather Duster of Purification (Phất Chủ / 拂麈), the Book of Spring and Autumn (Xuân-Thu / 春秋), just like the insignia embroidered on the simple headdress of Hộ Pháp / 護法.
They wear a narrow belt around their waists. It is made of white calico and is three centimetres wide.
Part Four
LAW FOR THE ELECTION
OF THE DIGNITARIES OF THE CỬU-TRÙNG-ĐÀI
(Of the two Colleges: the Male and the Female)
Definition: The dignitaries of the two Colleges of the Cửu Trùng Ðài / 九重臺 are invested in the Temple of the Divine Alliance (Hiệp Thiên Đài / 協天臺), either through their own merit, or through designation by means of a medium (direct investiture), or through an organised election before the dignitaries of the Hiệp Thiên Đài / 協天臺, in order to avoid all fraud or partiality. What is more, with the assistance of these dignitaries it is permissible to consult the Spiritual Pope / Giáo Tông / 教宗 or Our Divine Master to know whether those elected are worthy of their rank.
Thus, before official notification, all dignitaries must be presented for the approval of the Pope / Giáo Tông / 教宗 or of our Divine Master.
Divine Text: The Cardinals are elected to the rank of Legislative Cardinals through the vote of their colleagues (the other two Cardinals).
Commentary: The three Cardinals who stand for election as Legislative Cardinals must come before the Holy See to take part in the vote of their colleagues, before the Assembly of the dignitaries of the Cửu Trùng Ðài / 九重臺 and of the Hiệp Thiên Đài / 協天臺.
The Laws and religious Rules do not specify the way to elect Archbishops to the rank of Principal Archbishops. These latter are chosen by the Pope / Giáo Tông / 教宗.
Divine Text: The Archbishops are elected to the rank of Cardinal by the vote of their thirty-six colleagues.
Commentary: For example, if there are two Cardinals missing, the Archbishops elected to this rank must gain votes equal to half of thirty-six, that is, eighteen votes, or more.
This election is carried out at the Holy See, before the Sacerdotal Council/ Hội Thánh / 會聖 of the Cửu Trùng Ðài / 九重臺, in the presence of the higher dignitaries of the Hiệp Thiên Đài / 協天臺.
Divine Text: The Bishops are elected to the rank of Archbishop by the votes of their seventy-two colleagues.
Commentary: To be elected to the rank of Archbishop, the Bishops must gain a majority of votes as required by the ordinary rules.
The election is carried out at the Holy See before the Sacerdotal Council /Hội Thánh / 會聖 of the Cửu Trùng Ðài / 九重臺, in the presence of the higher dignitaries of the Hiệp Thiên Đài / 協天臺.
Divine Text:The Priests are elected to the rank of Bishop by the vote of their three thousand colleagues.
Commentary: To become Bishops, Priests must be elected by the vote of their three thousand colleagues.
The number of votes is worked out according to the ordinary rules. The election is carried out at the Holy See before the Sacerdotal Council /Hội Thánh / 會聖 of the Cửu Trùng Ðài / 九重臺, in the presence of the Legislative Body of the Hiệp Thiên Đài / 協天臺.
Divine Text: The Student-Priests are elected to the rank of Priest by the vote of all their colleagues.
Commentary: To be a candidate for the rank of Priest, the Student-Priests (or Deacons) must be elected by the vote of all their colleagues. (The number of Student-Priests is not defined).
The number of votes is worked out according to the ordinary rules. In case of equal votes, the most meritorious are chosen. The election is made at the Holy Seat, before the Priestly Body of the Cửu Trùng Ðài / 九重臺 in the presence of the Legislative Body of the Hiệp Thiên Đài / 協天臺.
Divine Text: Disciples who aspire to the rank of Student-Priest are elected by the vote of all the Faithful, except in the situation when dignitaries are chose by Divine Voice (direct investiture).
Commentary: Disciples chosen for the rank of Student-Priest must be chosen by the vote of all the others.
The number of votes is worked out according to the ordinary rules.
The election is carried out in the Oratories (Temples / Thánh-Thất) of the various centres. After the vote, the ones elected must go the Holy See to take part in the general gathering. If they are accepted by the agreement, they immediately begin their service; in case of any disagreement, they are eliminated! (Good!, Approval from the Spiritual Pope / Giáo Tông / 教宗)
An exception is made in the case of Student-Priests who are chosen by Our Divine Master (direct investiture).
When the Hộ Pháp / 護法 asked the Pope / Giáo Tông / 教宗 Li-Tai-Pe /Lý Thái Bạch / 李太白 about voting for the Chánh Trị Sự / 正治事, Phó Trị Sự / 副治事 and Thông Sự / 通事, he received the following answer :
“The Chánh Trị Sự / 正治事 are elected by the vote of the Phó Trị Sự / 副治事 and Thông Sự / 通事, according to the ordinary rules, at the Oratory of the place, before the Head of the Parish, in the presence of the other Chánh Trị Sự / 正治事.
“The certificate for the Chánh Trị Sự / 正治事 is signed by the Pope / Giáo Tông / 教宗 and the Hộ Pháp / 護法.
“The Phó Trị Sự / 副治事 are elected by the vote of the Adepts, according to the ordinary rules, at the Oratory of the place, before the Head of the Parish, in the presence of the Chánh Trị Sự / 正治事.
“The certificate for the Phó Trị Sự / 副治事 is signed by the Pope / Giáo Tông / 教宗.
“The Thông Sự / 通事 are elected by the vote of the Adepts, according to the ordinary rules, at the Oratory of the place, before the Head of the Parish, in the presence of the Chánh Trị Sự / 正治事.
“The certificate for the Thông Sự / 通事 is signed by the Hộ Pháp / 護法.”
THE PAPAL THRONE AND ELECTION
Divine Text: The Papal Throne is in the power of the Legislative Cardinals and the Cardinals through the universal vote of the Adepts.
The Law can only confirm the situation where the One Chosen may be designated by the Heavenly Voice Itself. In the case of direct investiture there is no use in having a vote.
Commentary: The Pope / Giáo Tông / 教宗's successor is to come from the ranks of the Legislative Cardinals or the Cardinals. Except in the situation where there is direct investiture, the Pope / Giáo Tông / 教宗 is to be chosen by universal vote, that is to say, after an election in which the entire body of Adepts is involved. The candidate must also obtain the unanimous consent of the dignitaries of the Sacerdotal Council / Hội Thánh / 會聖, [and] of the dignitaries of the Legislative Body. This election is always attended by the members of the Cửu Trùng Ðài / 九重臺 and the Hiệp Thiên Đài / 協天臺.
The number of votes as with all elections is controlled at the Holy See by the Higher Council of the Dignitaries of the Administrative and Legislative Bodies. This Council is to include :
1. From the Cửu Trùng Ðài / 九重臺, dignitaries from the rank of Cardinal and up;
2. From the Hiệp Thiên Đài / 協天臺, those beginning with Thượng Phẩm /上品 and Thượng Sanh /上生 (Head of the Spiritual and Head of the Temporal).
These major dignitaries together form the Higher Council, an exception being made for those who stand as candidates.
The result of the election is conveyed to the Adepts. If there is an undecided outcome, it goes to a second scrutinising of the ballots or even a new election.
Then when the votes are ratified by the Higher Council, the Sacerdotal Council / Hội Thánh / 會聖 will organize the Great Festival of the Enthronement of the Elected One.
All the dignitaries are to undergo this election law which is never set aside except in the case where the Supreme Being appears himself to choose his Elected One. This is the situation with direct investiture.
Part Five
POWERS OF THE HIỆP-THIÊN-ĐÀI / 協天臺
(Temple of the Divine Alliance / Legislative Body)
Before establishing the Laws and Rules of the Temple of the Divine Alliance, Our Divine Master recommended as follows : “Let all the disciples obey my will.” This shows how important the role of the Hiệp Thiên Đài / 協天臺 is. Why this importance? We will explain it herewith.
The mystery of Creation presents us with two enigmas: the attempt to know the Visible and the attempt to penetrate the secret of the Invisible. It is possible to know the Visible, but to penetrate the secret of the Invisible is not easy. The Visible is separated from the Invisible by a mysterious veil which, since the creation of the universe, has not been completely lifted even by initiates who have been raised to the stage of wisdom.
Humanity alone holds in its hands a key to this: it lies in the observation of the harmony of the manifestations of these two enigmas, or more simply these two aspects, to become aware of the union of the Visible and the Invisible.
In the existence of creatures, according to the mechanism of the Creator, Essence and Matter must be mingled into a “Oneness”. Heaven and Earth have their principles, Yin and Yang, beings have their physical reality and their intelligence, human beings have their bodies and souls. The vitality of created beings in the Universe is always brought forth by the union of matter and spirit.
The souls of minerals and vegetables, of animals and men, of Genies and of Saints, of Archangels and Buddhas are different because of the individual degree of evolutions; thus the exterior physical form of one does not look like another. Minerals are different from vegetables, vegetables from animals, animals from humans, humans from Genies, Genies from Saints, Saints from Angels and Archangels, Angels and Archangels from Buddhas, Buddhas from God. To summarise, the difference between the Temporal and Spiritual is clearly defined. Matter depends of the essence which gives it its exterior form. The undeniable proof of this is that human beings differ from each other in their physical appearance. Evil people are unattractive on the outside, while those who are virtuous attract us by their gentleness; in this way people in the past came to know others through their cast of feature.
The body, then, must be in harmony with the soul, like Matter with Being. Matter is visible and Being is invisible; to form the union, the two must be in harmony, for the Visible implies the Invisible and vice versa.
Thus the Temple of the Nine Degrees of Evolution (Cửu Trùng Ðài / 九重臺) makes up the Body for which the Temple of the Divine Alliance (Hiệp Thiên Đài / 協天臺) is the soul. It has already been said that the Cửu Trùng Ðài / 九重臺 is the temporal part of the New Religion, while theHiệp Thiên Đài / 協天臺 is the spiritual part, that is, the Spirit. Now Matter can be defined, but Being cannot. In the Way of perfecting of Wisdom, while many evolved divine beings wish to be reincarnated into poor families, other lower divine beings can reach a high level, thanks to the knowledge and application of the Holy Teaching. In this way the Spiritual is limitless just as the New Religion is limitless. This is the foundation for the mystic side of Caodaism.
Disciples will know that our Divine Master has not defined fully the duties which are incumbent on the dignitaries of the Hiệp Thiên Đài / 協天臺and this causes some lack of understanding in the hierarchy of the ones chosen by God, on the part of the adepts. This is the desired effect, since Our Divine Master makes it clear in this way that all members of the Hiệp Thiên Đài / 協天臺 are their own responsibility and must become worthy of the grade of office attributed to each one. The Cửu Trùng Ðài / 九重臺 represents the Temporal, the Hiệp Thiên Đài / 協天臺 the Spiritual. The Spiritual must guide the Temporal in order to establish a divine organisation which has been given the purpose of saving humanity. The salient point is that without the Hiệp Thiên Đài / 協天臺 Caodaism cannot exist. Heaven and Earth may pass away, but the Divine Way will not pass; humanity may be brought to nothing, but the Hiệp Thiên Đài / 協天臺 will never be.
The dignitaries of the Temple of the Divine Alliance have the spiritual mission of raising the veil of the Invisible and they act as a unifying bond between Humanity and God. They are Mediators who are to create harmony between the Temporal and the Spiritual. This is why Our Divine Master has recommended all the disciples to obey His Will.
Below are His Teachings:
Divine Text: The Temple of the Divine Alliance is the sacred place where God is made manifest to give spiritual direction to the New Religion. As long as Caodaism endures the Temple of the Divine Alliance (Hiệp Thiên Đài / 協天臺) exists.
Commentary: The Divine Master is the Unique Creator, the Supreme Head of the Universe and Master of the Invisible. Since He is Master of the Invisible, He is Master of the Esoteric Power. Thus where the Supreme Master is found, the Holy Doctrine is found.
The Temple of the Divine Alliance is the dwelling of our Master and it holds the Spiritual Power of the New Religion. As long as the New Religion lasts, the Seat of our Divine Master exists. Otherwise the world would end. Since the New Religion is eternal, the Hiệp Thiên Đài / 協天臺 must equally be eternal
Divine Text: The five branches of the Great Doctrine are given material form through the believers who are heretical and who day by day move further from the Truth, completely perverting the significance of the Holy Religion. For this reason I made the unshakable resolve to come Myself and teach My children, not to entrust the teaching of My Holy doctrine any longer to Incarnate beings.
Commentary: This text is clear. Our Divine Master has stated simple the profanation of the Holy doctrine by those very people who were given the task of spreading it. With time, Faith lessens, human passions are born again stronger than ever, the Holy Words are perverted so that it is adapted to material needs. This is the way that the divine Doctrine is gradually changed into human doctrine.
Today the Supreme Master decides to come HimSelf to teach His disciples and no longer wishes to entrust the Holy Mission to human beings.
On this point, if someone says : “The Supreme Master has said that He no longer entrusts to humans the task of guiding His disciples in the Way of God. Why does He confide it to the dignitaries of the Cửu Trùng Ðài / 九重臺 and of the Hiệp Thiên Đài / 協天臺 who are just as human?” A passage from the discourse of Hộ Pháp / 護法 read at the Holy See on the fourteenth day of the second month of the year Mau-Thin (1928) give an explanation for this observation:
“The Divine Master is coming to encourage all the fore-ordained Missionaries which He sent into this world to form His Holy Image, which is the Body of the Saints. Thanks to this Body of the Saints, which must be the members of the Sacerdotal Council, the Supreme Being is avoiding an incarnation throughout this Third Amnesty (or Alliance). Now the Caodaist Sacerdotal Council consists of two visible sections in this world:
1. The dignitaries of the Cửu Trùng Ðài / 九重臺: they represent the Material Body of the New Religion;
2. The dignitaries of the Hiệp Thiên Đài / 協天臺: they represent the element of this Religion which is part-material, part-spiritual (Perispirit).
Finally the third invisible part made up of the Divine Beings of the Bát Quái Ðài / 八卦臺 (the Council of the Great Spirits which heads the Eight States of Soul of the Manvantara). This group represents the Spiritual or the Soul of the New Religion.
As it says in several passages that have been quoted above, our Master is the Supreme Being, the Omnipotent Creator of the Universe, and He is also by definition Master of the Bát Quái Ðài / 八卦臺. Since He is Head and Master of the Bát Quái Ðài / 八卦臺, He is the Soul of the New Religion. Now the union of the Soul with the Body can occur only through the mediation of the Perispirit (Chơn Thần / 眞魂). The Body must be Holy to have a Holy spirit. Thus the disciples and dignitaries of the Cửu Trùng Ðài / 九重臺 are only able to reach the Virtue of God through the intermediary of the dignitaries of the Hiep-Thien Dai.”
A second observation could be made:
“The Eternal Omnipotent has said that He no longer entrusts His Holy Mission to the Incarnate Ones. Why does He need to found the Temple of the Divine Alliance? Without the Dignitaries of the Hiệp Thiên Đài / 協天臺, would He not be able, by His Own Power, to form the New Religion?”
Our answer would be as follows:
“The Eternal is Absolute Master of the Spiritual world. He has given Humanity an intelligence which is adequate to direct the corporal world and to rule over other living beings. To effect the harmonising of the Universe, God and Humanity must be united in perfect agreement: Humanity needs the help of God, but God too must depend on the potentiality of Humanity to bring all His creatures towards the Good and the Beautiful.
Humanity which is placed under the spiritual power of God who determines its destiny according to the Karmic Law, has available only the one freedom and the one power: it must become self-mastering and must maintain itself in the way of Perfection. The plurality of existences has as its clearly defined aim the attainment of supreme Wisdom in the Virtue of God and thus unification with the Omnipotent. This freedom of acting and this power over oneself have been given by the Supreme Being to all His creatures and cannot as a result be suppressed. It would be impossible for Divine Justice which cannot belie Itself to stoop to this. Since Good is rewarded and Evil is punished, all children of God must be allowed the freedom to choose their own Way.
Hell and Paradise are the symbols of Perdition and Eternity. Hell is reserved for cruel souls, just as Paradise is reserved for Good Spirits: this is the way the Divine Law is fixed. Nothing forces us into Hell, just as no one helps us to go up to Paradise. The two Ways open before us: it is up to us to make the choice of making ourselves worthy, or of destroying ourselves. The divine beings can only lend us their clearsighted guidance.
If by his psychic Power and his miraculous Manifestations our Master strengthened the faith of all His creatures, the whole of Humanity would certainly abandon Evil and would do Good. The Divine law would then be one-sided, since our Master would raise all souls to Paradise and would close the gate of Hell. On what base then could Divine Justice be upheld: What would be the use of Karma and of the Law of reincarnations?
What is more our Master and the Divine Spirits have neither body nor words. How can They communicate with the visible World?
The dignitaries of the Cửu Trùng Ðài / 九重臺 and of the Hiệp Thiên Đài / 協天臺 merely form organisations to assist the Supreme Being and the Great Spirits to found the New Religion to guide Humanity in the True Way of God.
The Law of Reincarnation is a divine mechanism which allows souls to expiate their faults and to make progress along the road of Evolution. If Esotericism were suppressed, what would be the foundation to support the Holy Doctrine?
Humanity understands evolved beings, perverse spirits and impure souls which form different degrees of the bodily society. If our Divine Master made use of his miraculous power to assist all souls to make progress in the Way of Salvation, so that they reached the Heavenly City in one reincarnation, what merit would there be for the Spiritual Hierarchy?
As it is already set down that the Temple of the Divine Alliance (Hiệp Thiên Đài / 協天臺) is the Perispirit of Caodaism, the Temple of the Nine Degrees of Evolution (Cửu Trùng Ðài / 九重臺) makes up its Body and the Temple of the Eight States of Soul (Bát Quái Ðài / 八卦臺) represents its Soul; the union of the Soul and the Body only occurs through the mediation of the Perispirit which is partly temporal and partly spiritual. It acts as a link to unite the Spiritual and the Temporal.
Thus the New Religion receives the Wisdom of the Holy Spirit to spread it through the World.
Divine Text: Humanity must be united with God just as the Cửu Trùng Ðài / 九重臺 is united with the Bát Quái Ðài / 八卦臺.
Commentary: The Invisible Temple of the Bát Quái Ðài / 八卦臺 is the Soul of the New Religion, placed under the aegis of our Divine Master. It is natural that the Body should be guided by the Soul to that it can be holy. Now as the Soul of the New Religion is formed by the Eternal One, the knowledge of the Holy Doctrine depends not on the Visible World but on the Omnipotence and the Wisdom of God. This is the meaning of the saying of our Divine Master, that he no longer entrusts the teaching of the Holy doctrine to human beings.
Divine Text: What is more, the Hiệp Thiên Đài / 協天臺 is the mystical place where the Pope comes and is placed in spiritual communication with the Thirty-Six Heavens, the Three Thousand Worlds, the Sixty-Seven other Earths and the Lords of Karma so that he can pray for the Salvation of Humanity.
Commentary: This text is already explained in the chapter on the powers of the Pope.
Divine Text: You already know the spiritual powers of the Hiệp Thiên Đài / 協天臺. I am now speaking to you about the temporal powers of the dignitaries of this Temple.
Commentary: From the spiritual point of view, the dignitaries of the Hiệp Thiên Đài / 協天臺 act as Mediums between the Pope and the Great Spirits of the Invisible World. They are the unifying links between theCửu Trùng Ðài / 九重臺 which is entrusted with the conversion of souls, and the Bát Quái Ðài / 八卦臺 which is concerned with the salvation of souls. The Temple of the Divine Alliance is also the place where all the Spirits of the Universe are united. This is the spiritual mission of the Hiệp Thiên Đài / 協天臺
As far as temporal powers are concerned, the dignitaries of the Hiệp Thiên Đài / 協天臺 are entrusted with the maintenance and application of the religious Rules and Laws so that they can watch over the good progress of the adepts in the Way of God, transforming the Cycle of Destruction into the Cycle of Renewal (The Cycles of Creation, Destruction and Conservation have already been explained in the chapter on the Powers of the Dignitaries of the Cửu Trùng Ðài / 九重臺. The Temples of the Nine Degrees of Evolution has its Religious Tribunal, just as the Great Spirits of the Bát Quái Ðài / 八卦臺 have the Spiritual Tribunal. If someone who is accused finds the verdict pronounced by the Cửu Trùng Ðài / 九重臺 is unjust, such a person may make appeal to the Hiệp Thiên Đài / 協天臺. If he is still not satisfied, he makes a further appeal to the Tribunal which is under the control of the Bát Quái Ðài / 八卦臺 [this is a rare eventually]. As for the formation of the Tribunal of the Cửu Trùng Ðài / 九重臺 or the procedure of appealing to the Spiritual Tribunal, this is the legislative power of the Hộ Pháp / 護法), to assist Humanity to bring to reality the Era of Peace and to escape from the Era of Destruction.
Divine Text: The Hiệp Thiên Đài / 協天臺 is placed under the authority of the Hộ Pháp / 護法 (Head of the Legislative Body). He is assisted by the Thượng Sanh /上生 (Head of the Temporal Section) and by the Thượng Phẩm /上品 (Head of the Spiritual Section). TheHộ Pháp / 護法 is concerned with the Laws and with Justice.
Commentary: Just as the Cửu Trùng Ðài / 九重臺 is placed under the Pope's orders, and the Bát Quái Ðài / 八卦臺 under the Power of God, the Hiệp Thiên Đài / 協天臺 is placed under the authority of the Hộ Pháp / 護法. From the spiritual point of view, Caodaism has its divine Laws, just as from the temporal point of view, Humanity has its laws and its justice.
I. WHO IS THE HỘ-PHÁP / 護法 ?
Hộ Pháp / 護法 is the one who unveils the Mystery of the Invisible and is the Maintainer of the Rules and laws of the New Religion. He is the one who pronounces judgments on the dignitaries and disciples, elevates the dignity of the fervent through their merit and brings sanctions against those who have committed faults. He is actively involved in assuring that the religious Rules and Laws which have become Divine Laws are carried out in detail, in order to keep the dignitaries and adepts free of the sufferings inflicted by the Lords of Karma.
In so acting, he watches over the positive progress of the disciples in the Way of God, and guides all evolved souls to achieve the Divine Phase of the Great Spirits. He holds control over the Legislative Power both exoterically and esoterically.
The Hộ Pháp / 護法 presides at all session of the Upper Chamber of Judgments.
Divine Text: He has control over four Lords of the Zodiac, namely:
Tiếp Pháp / 接法 (Juridical Legislator)
Khai Pháp / 開法 (Juridical Reformer)
Hiến Pháp / 獻法 (Juridical Renovator)
Bảo Pháp / 保法 (Juridical Conservator)
Commentary: The Head of the Legislative Body has under his authority four Lords of the Zodiac who support him in his lofty task.
These four dignitaries have the same power as He when they have the duty to represent him to carry out his lofty mission. Each of them as well possesses distinct powers.
The Juridical Legislator (Tiếp Pháp / 接法) is concerned with the aplication of the religious jurisdiction, and receives all complaints and appeals. He may grade the issues as of lesser importance, or refer them to the Cửu Trùng Ðài / 九重臺 and he does not involve himself in any but significant situations which merit to be examined or judged again. In this case he is to hand over all the records to the Juridical Reformer (Khai Pháp / 開法).
The Khai Pháp / 開法 on receipt of the documents transferred by theTiếp Pháp / 接法, is to study them in detail. If it concerns matters which will be judged by the Tribunal of the Cửu Trùng Ðài / 九重臺 or which are under appeal, he is first to inform the Cửu Trùng Ðài / 九重臺 that they must postpone the date of the hearing of the Tribunal for a fortnight, and secondly, advise the Hộ Pháp / 護法 who calls an assembly of the Hiệp Thiên Đài / 協天臺 for this purpose.
The assembly of the Hiệp Thiên Đài / 協天臺 makes the decision, after having heard the Khai Pháp / 開法, whether it is necessary either to make some modification in the penalties awarded by the religious Laws and Rules, or to uphold the verdict to be pronounced. In the latter case, the Khai Pháp / 開法 must hand over in his turn all the documents involved to the Juridical Renovator (Hiến Pháp / 獻法).
The Hiến Pháp / 獻法, after receiving these documents, is to carry out a careful investigation in order to gather all the evidence related to these matters, and to submit it all to the Juridical Conservator (Bảo Pháp / 保法).
The Hiến Pháp / 獻法 is forbidden to communicate either with the Hiến Đạo / 獻 道 (Religious Renovator) or with the Hiến Thế /獻世 (temporal Renovator). All matters once surrendered to the Hiến Pháp / 獻法 become secret, even where the dignitaries of the Hiệp Thiên Đài / 協天臺.
In his turn, the Bảo Pháp / 保法 keeps the files which are handed over under seal of secrecy, and after much deliberation, proposes all the penalties and sentences to the Hộ Pháp / 護法 for his judgments.
The Juridical Conservator (Bảo Pháp / 保法) is the Director of the offices of the Hộ Pháp / 護法.
Divine Text: The Hộ Pháp / 護法 is concerned with the conservation and application of the religious Laws and Rules, temporally and spiritually. Every transgression of the law must be brought to the awareness of the Hiệp Thiên Đài / 協天臺.
Commentary: To sum up, the Hộ Pháp / 護法 is the Sovereign-Protector of Religious Justice both esoterically and exoterically. He is concerned about the conservation of the Holy Doctrine to help Humanity to follow the Way of God. Every transgression of law on the part of the Cửu Trùng Ðài / 九重臺 or of the Hiệp Thiên Đài / 協天臺 must be severely punished.
In order to be able to carry out in a divine way this Lofty Mission the Supreme Being requires the Hộ Pháp / 護法 and his four fellow-workers(Chi Phap) to swear to be impartial during the exercise of their functions.
II. WHO IS THƯỢNG-PHẨM / 上品?
(Leader of the Spiritual Realm)
Thượng Phẩm /上品 is the Representative of the Hộ Pháp / 護法 in the formation of virtuous souls of the Priestly Group / Sacerdotal Council.
All children of God converted to the New Religion have their spiritual dignity. To guide evolved souls to move through the various stages of Perfection to attain supreme Wisdom is the aim of the Amnesty of God.
Thanks to Thượng Phẩm /上品 all lofty souls and those in the process of evolution may make their spiritual ascent in peace and tranquillity.Thượng Phẩm /上品 is the one who keeps them alert to any transgression of the divine law, who watches of their spiritual development, and insists that they submit to priestly discipline.
In a word, the Leader of the Spiritual Realm (Thượng Phẩm /上品) helps the Cửu Trùng Ðài / 九重臺 to live in an atmosphere of happiness; he reveals the Heavenly Voice to virtuous souls, and guides them to the Divine Phase of the Great Spirits, while closing behind them the Door of regression.
All religious offices depend on Thượng Phẩm /上品 if they are to raised according to the merit of the dignitaries. He considers the priestly laws to take up the defence of all dignitaries and adepts; he prevents all perversion of the Divine Rules, and helps all initiates to attain their aim.
He is simultaneously the President of the Hall of Defence, and Protector of all disciples.
Divine Text: The Thượng Phẩm /上品 is Leader of the Spiritual Power. Under his command he has four Lords of the Zodiac, namely:
Tiếp Đạo / 接道 (Religious Legislator)
Khai Đạo / 開道 (Religious Reformer)
Hiến Đạo / 獻 道 (Religious Renovator)
Bảo Ðạo /保道 (Religious Conservator)
He is concerned with the meditation cells /houses (Tịnh Thất / 淨室)and the Temples / Churches (Thánh Thất / 聖室); he supervises all disciples and defends them against abuses by authorities.
Commentary: All meditation houses/cells depend on the power of the Leader of the Spiritual Realm. He is entrusted with the defence of the adepts against all excessive uses of power. He is the one to allot offices to candidates in the provincial parishes and he apportions work to members of the Cửu Trùng Ðài / 九重臺 having regard to their talents.
The Leader of the Spiritual Realm symbolises the Holy Doctrine (theDao). Wherever the Heart of the Eternal (the Dao) exists, there Thượng Phẩm /上品 is found.
In terms of his office he is ranked with the Legislative Cardinals, and embodies the Cửu Trùng Ðài / 九重臺 to the Hiệp Thiên Đài / 協天臺. This means that he exercises administrative power in the Hiệp Thiên Đài / 協天臺, a body which is essentially legislative.
The four collaborators of Thượng Phẩm /上品 have the same power as he does when they represent him, but they have distinct areas of concern.
The Tiếp Đạo / 接道 (Religious Legislator) receives and examines all protests and claims about justice. If there are cases worth a defence, he passes them on to the Khai Đạo / 開道 (Religious Reformer).
Once in receipt of the documents passed to him by the Tiếp Đạo / 接道, the Khai Đạo / 開道 must study them in every detail. Where there are issues which involve the intervention of the Hall of Defence, the Khai Đạo / 開道 must first ask the Cửu Trùng Ðài / 九重臺 to delay the decision for a period of no longer than a fortnight, and secondly inform the Hộ Pháp / 護法 who convokes the Hiệp Thiên Đài / 協天臺 for this purpose.
Before this assembly occurs, the Religious Reformer is to provide detailed explanations about the issues in question, and he is to convey in his turn all the documents to the Hiến Đạo / 獻 道 (Religious Renovator) only with the approval of the Hiệp Thiên Đài / 協天臺.
In order to carry out his role, the Hiến Đạo / 獻 道 is to try to reach a profound understanding of the issues involved, and he conveys all of this to the Bảo Ðạo /保道 (Religious Conservator).
The Hiến Đạo / 獻 道 is forbidden to communicate with the Hiến Pháp / 獻法 (Juridical Renovator) and the Hiến Thế /獻世 (Temporal Renovator). Once they are placed in the hands of the Hiến Đạo / 獻 道, all matters become secret, even where dignitaries of the Hiệp Thiên Đài / 協天臺 are concerned.
In his turn the Bảo Ðạo /保道 preserves the same secrecy, and after familiarising himself thoroughly with the contents of the files sent to him, makes a draft of all the required conclusions in order to present them to the Thượng Phẩm /上品 who has the responsibility of defending the issue. The Religious Conservator is the Director of the Offices of the Leader of the Spiritual realm.
The Thượng Phẩm /上品 and his four collaborators must swear an oath of impartiality during the exercise of their functions.
III. WHO IS THE THƯỢNG-SANH / 上生?
(Leader of the Temporal Realm)
Minerals have their own life just as vegetables do, and animals and birds, and humans. They are all creatures of God which include pure souls (pure souls have existed since the creation of the Universe), souls which are in the process of evolution, or impure souls (souls in the process of evolution or impure souls were formed only after the creation of the Universe) , and vicious or perverse souls (vicious or perverse souls are souls whose life is evil, and which move along the way of Evil involving both pure and impure souls. The law of suffering is for all, even for pure souls after they have been reincarnated, for God forges all great souls in the crucible of suffering).
Pure spirits are Angels of Light incarnate among men who seek of mission of perfection or of Salvation; spirits which are in the process of evolution or are impure are souls which have moved from the stage of vegetal and animal beings to reach the level of humanity. Perverse spirits are pure or impure spirits which become involved in a path of vice and plunge into the state of demons because of their evil actions.
Among all these creatures, the human race occupies the highest rank, and what is more from the temporal point of view humans are the most evolved. In creating the Third Amnesty, the aim of our Divine Master is to lead all souls back to the Way of Salvation, what may be their origin.
Whether it is a matter of pure souls experiencing their purgatory, or of souls in a state of evolution living out their karma, or perverse souls repenting of their evil actions, all these souls must be converted by the Thượng Sanh /上生 in order to be able to cross over the Temporal Stage. He has control of all the laws and rules which relate to the worldly life of all adepts to guide them out of the Abyss of Suffering.
He may present a formal complaint before the religious Tribunal against all those who impede the faithful as they move along the Way of God, and he may ask for sanctions against any office-bearer who gives an example of impiety to [his] co-religionists.
He is the President of the Hall of Accusation, and is responsible for the Public Ministry linked with the Religious Tribunals.
Divine Text: The Thượng Sanh /上生 is concerned with the temporal life of the New Religion. Under his command he has four Lords of the Zodiac, namely:
Tiếp Thế / 接世 (Temporal Legislator)
Khai Thế / 開世 (Temporal Reformer)
Hiến Thế /獻世 (Temporal Renovator)
Bảo Thế /保世 (Temporal Conservator)
Commentary: Everything which involve the temporal life of the New Religion is part of the concern of the Thượng Sanh /上生. His four collaborators have the same function as he does when they represent him to fulfil their temporal missions.
Separately they have different functions.
The Tiếp Thế / 接世 (Temporal Legislator) receives all suggestions about temporal rules, and all complaints against the dignitaries of the Priesthood. Whatever the rank of those accused, he is to convey these complaints to the Khai Thế / 開世 (Temporal Reformer).
The Khai Thế / 開世 tries to discover the cause of all these complaints, and if the charges brought have a significant base, first he is to notify theCửu Trùng Ðài / 九重臺 of the importance of the affairs, and secondly he is to inform the Hộ Pháp / 護法 who convokes the assembly of the Hiệp Thiên Đài / 協天臺 in order to decide what course to follow. The approval of this assembly must precede the transmission by the Khai Thế / 開世 of all the documents to the Hiến Thế /獻世 (Temporal Renovator).
In his turn, the Hiến Thế /獻世 opens a serious inquiry to see all the witnesses and proofs involved with the accusations which have been initiated, and directs the whole matter to the Bảo Thế /保世 (Temporal Conservator) with a detailed report. The Hiến Thế /獻世 is forbidden to communicate with the Hiến Pháp / 獻法 (Juridical Renovator) or the Hien Dao (Religious Renovator). Once they have been put into the hands ofHiến Thế /獻世, all affairs become secrets, even where dignitaries of theHiệp Thiên Đài / 協天臺 are involved.
The Bảo Thế /保世 in his turn keeps all matters under seal of secrecy when they are handed over to him, and he prepares a draft of all the necessary acts of accusation, so that he can submit them to the Leader of the Temporal Realm who has the task of prosecuting the accused, whether before the Religious Tribunal of the Cửu Trùng Ðài / 九重臺, or before the High Court of the Hiệp Thiên Đài / 協天臺.
The Bảo Thế /保世 is the Director of the Offices of the Leader of the Temporal Realm.
The Thượng Sanh /上生 is the Symbol of the Temporal Realm, that is to say, of Humanity. Thus wherever the Symbol of Humanity is found, Thượng Sanh /上生 must be there.
He has the right to control the office-bearers in the accomplishment of their duty and he may ask for the dismissal of any who fail to match the loftiness of their apostolic task. In rank he is classed on the same level as the Legislative Cardinals (Chưởng Pháp / 掌法).
The dignitaries of the Hiệp Thiên Đài / 協天臺 derive from the Legislative Group, but Thượng Sanh /上生 fills an administrative role. Now Thượng Sanh /上生 is the embodiment of the Cửu Trùng Ðài / 九重臺 at the Hiệp Thiên Đài / 協天臺.
Thượng Sanh /上生 and his four collaborators of the Temporal Power must take an oath of impartiality during the exercise of their functions.
Aside from the High Dignitaries whose powers are decided by the Supreme Master, there are other members of the Hiệp Thiên Đài / 協天臺who are under the authority of the Hộ Pháp / 護法, such as the “Bảo Văn Pháp Quân /保文法君” (Conservator of Arts and Literature), the “Bảo Sanh Quân /保生君” (Protector of Public Relief), the “Bảo-Học-Quân”(Protector of Teaching) and other members of the academy whose arrival is expected by Hộ Pháp / 護法.
Divine Text: I advise you to maintain your impartiality in the exercise of your functions. Do not forget that anyone who has great power has a heavy burden of responsibility.
Commentary: This admonition from Our Divine Master is the basis for the Pope Li-Tai-Pe's requirement that all the Dignitaries of the Hiệp Thiên Đài / 協天臺 should swear an oath of impartiality before the Priesthood during the exercise of the duties. And to indicate the greatness of their power, the Pope gives to each of them a sash of command. Wherever they may be, when they wear this sash to carry out their duties, all dignitaries and adepts must obey them in every detail. The Priesthood alone has the right to decide their degree of guilt if they are at fault.
On reception of legislative power from the Hiệp Thiên Đài / 協天臺 all dignitaries must likewise take an oath of impartiality. The “Bảo Văn Pháp Quân /保文法君” (Conservator of Arts and Literature) must also take an oath of fidelity to the Temple of the Divine Alliance.
Part Six
RELIGIOUS VESTMENTS: CEREMONIAL DRESS
of the DIGNITARIES of the HIỆP-THIÊN-ĐÀI
(Temple of Divine Alliance / Legislative Body)
I. CEREMONIAL DRESS OF THE HỘ-PHÁP
Description: The ceremonial dress of the Hộ Pháp / 護法 includes a full form and a simple form.
For the full dress form, the Hộ Pháp / 護法 dresses in a uniform like an old-style marshal. He wears a high gold headdress (Kim khôi / 金盔), the top of which ends in the shape of “Tam-Sơn” (three Mountains) and looks like a trident, as a symbol of his power of command over the Three Heavens of the West of the Nirvana (Tây Phương Cực Lạc / 西方極樂).
On his feet he wears old-style boots which have the character “Pháp /法” (Esoterism) on the toes.
Over his clothing he wears another vestment which allows the left side of his clothing to be seen. On the spiritual side of Thượng Phẩm /上品, his right hand holds the staff “Giáng Ma Xử / 降魔杵” (Rule over Evil) which symbolises the Temporal assisting the Spiritual, while on the temporal side of Thượng Sanh /上生, his left hand holds the string of beads called “Từ Bi / 慈悲” (Mercy) which symbolises the Spiritual guiding the Temporal. Around his waist is the three-coloured commander's scarf (yellow, sky blue and red) which symbolises his great power over the union of the three ancient doctrines. Its knot lies right over the belly.
The simple form of dress is made of yellow silk (the symbol of Buddhism). He wears a head-covering called “Hổn-Ngươn-Mạo” (Cosmo-Genesis or World-Creation) which is 10 centimetres high. On the front of this headdress, the three signs of the three ancient doctrines are embroidered: the “Binh Bát Vu / 缽盂” (Golden Bowl of Sakyamuni), the“Phất Chủ / 拂麈” (Feather Duster of Purification) and the Book “Xuân thu / -春秋 ” (Spring and Autumn). Above these three signs is the character “Phap” (Esoterism).
On his feet are shoes of the type called “Vô Ưu / 無憂”. They are white and the character “Pháp / 法” is also on the toes. Around his waist is the three-coloured commander's scarf just like the one worn with the full dress form.
The Hộ Pháp / 護法 wears the simple form of dress when he presides over the religious Tribunal, while the full form of dress is kept for days of major ceremonial when he presides from his throne.
II. CEREMONIAL DRESS OF THE THƯỢNG PHẨM /上品
(Leader of the Spiritual Realm)
Description: The Thượng Phẩm /上品 also has a full form of dress and a simple form.
The full form is made of white silk, and over it is worn a sky-blue chasuble which has an edging of silver-white thread. On his feet are shoes of the type called “Vô Ưu / 無憂”. They are white and the character“Đạo / 道” (Spiritual) is also on the toes.
Around his waist is the commander's scarf, like the one worn by Hộ Pháp / 護法, with the knot on the right side. His right hand holds the “Long Tu Phiến /龍鬚扇” (Fan of Exteriorisation) made from thirty-six linked white swan/crane feathers. At the top of this fan is the “Phất Chủ / 拂麈” (the Feather-Duster of Sanctification).
When considered mystically the “Long Tu Phiến /龍鬚扇” has the spiritual power to bring forth completely the souls of those who are released from the flesh, and to send them to the thirty-six heavens of Nirvana.
In his left hand he holds the string of beads called “Từ Bi / 慈悲” which symbolises the presentation of virtuous souls to the Hộ Pháp / 護法.
The simple form of dress is also made of white silk, with the commander's scarf as with the full form. The headdress is a “Hổn-Ngươn-Mạo”: it is white, like the one worn by the Hộ Pháp / 護法. On the front of the headdress is embroidered the Fan called “Long Tu Phiến /龍鬚扇” with the character “Đạo / 道” (Spiritual) above it.
The Superior of the Spiritual Realm wears the simple form of dress when he goes before the religious Tribunal and only wears the full form when he is to sit on his throne.
III. CEREMONIAL DRESS OF THE THƯỢNG SANH /上生
(Leader of the Temporal Realm)
Description: The Leader of the Temporal Realm also has a full form of dress and a simple form.
The full form looks like the form worn by the Head of the Spiritual Realm. On his head he wears a “Thanh Cân / 青巾” (headdress made of sky blue silk which covers the head), and around his waist is a band of red silk called “Thần Thông / 神通” (Knowledge of Spirituality).
Like Hộ Pháp / 護法 and Thượng Phẩm /上品, he wears the commander's scarf around his waist, its knot on the left. The Sword“Thu-Hung-Kiem” (Sword of Elevation) is at his back, and it symbolises the way wisdom give Deliverance for the self. His right hand holds the“Phất Chủ / 拂麈” (Feather-Duster of Sanctification) which symbolises the presentation of the Temporal Realm to Hộ Pháp / 護法, and his left hand holds the string of beads called “Từ Bi / 慈悲” which symbolises the offering of the Holy Doctrine to humanity. He wears white shoes of the type called “Vô Ưu / 無憂” with the character “The” (Temporal) on the toes.
The simple form of dress is like the form worn by the Leader of the Spiritual Realm, except that on the front of the headdress are embroidered the Sword “Thu-Hung-Kiem” and the “Phất Chủ / 拂麈” with the character “The”(Temporal) above them. Around his waist is the commander's scarf.
The Leader of the Temporal Realm wears the simple form of dress when he goes before the religious Tribunal, and he is dressed in the full form when he sits on his throne.
IV. CEREMONIAL DRESS OF THE “THẬP-NHỊ-THỜI-QUÂN”
(The twelve Lords of the Zodiac / 十二時君)
The twelve Lords of the Zodiac of the Hiệp Thiên Đài / 協天臺 also have a full form of dress and a simple form.
Descriptions: The full form of dress is made of white silk with a simple collar edged with silver-white thread. On their heads they wear the white silk Mitre of the Bonze Superiors. Around their waists they wear the commander's scarf, with its knot in the middle, on the right or on the left, depending on the functions of each one. They all wear white shoes of the type called “Vô Ưu / 無憂”.
The simple form of dress is likewise made of white silk. They all wear the commander's scarf. their headdresses are like the one worn by Hộ Pháp / 護法, Thượng Phẩm /上品 and Thượng Sanh /上生, embroidered with the characters “Phap”, “Đạo / 道”, or “The“, depending on their functions. They wear white shoes of the type called “Vô Ưu / 無憂”.
The twelve Lords of the Zodiac wear the simple form of dress when they carry out their functions, and the full form for the major ceremonies.
V. CEREMONIAL DRESS OF THE “BẢO-VĂN-PHÁP-QUÂN”
(Conservator of Arts and Literature - 保文法君)
Description: The full form of dress worn by “Bảo Văn Pháp Quân /保文法君” is made of white silk. On his head he wears the “Nhut-Nguyet-Mao”(According to the divine directions received on March 13, 1931, the explanation for this headdress is as follows: The circle which rests on the head represents the Sun, while the shape of the Crescent symbolises the Moon. So this headdress is called Nhựt Nguyệt Mạo /日月帽[Nhựt:Sun, Nguyệt: Moon, Mạo: Headdress]) which is like the one worn by the Lords of the Zodiac of the Hiệp Thiên Đài / 協天臺, and has a five-petalled lotus flower on each side. On each lotus flower the “Divine Eye” is embroidered. In front of the fold right in the centre, the headdress is decorated with another lotus flower, but this one is not embroidered. The headdress has three lotus flowers in all.
Around his waist he wears “Bạch Tuyết Thần Quang đái /白雪神光帶”(Light of the snow pure spirit. Belt made of very fine gauze) which is 3.33 metres long and .333 metres wide. This belt is knotted at the front in the form of a five-petalled lotus. On his feet are white shoes of the type called “Vô Ưu / 無憂”, with a small lotus flower on the toes.
VI. CEREMONIAL DRESS OF THE “BẢO-SANH-QUÂN”
(Protector of Public Relief - 保生君)
Description: The full form of dress for the Bảo Sanh Quân /保生君 is made of white silk. On his head he wears the “Nhựt Nguyệt Mạo /日月帽”like the one worn by the Lords of the Zodiac. On the front of this headdress, 4 centimetres high at the point, is embroidered the “Divine Eye”. This is also embroidered on each side, so that there are three embroideries of the "Divine Eye” on this headdress.
A white silk scarf is knotted around this headdress. Two metres long and eight centimetres wide, it is called “Tiên Thằng” (Cordon of the Saints), and the two ends fall over the shoulders and allow the “Divine Eye” to be seen in between.
Around the waist is worn a “Song Quang Thần Thông” (Double luminous ray of the Perispirit and the soul) that is, a white silk scarf which forms two mystical Circles on the thighs.
On his feet he wears white shoes of the type called “Vô Ưu / 無憂”.
THE END